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PROLOGUE 

 

Praise be to Allah that is due from all grateful believers, a fullness of praise for all his 

favours: a praise that is abundantly sincere and blessed. May the blessings of Allah be 

upon our beloved Master Muhammad, the chosen one, the Apostle of mercy and the 

seal of all Prophets (peace and blessings of Allah be upon them all); and upon his 

descendants who are upright and pure: a blessing lasting to the Day of Judgment, like 

the blessing bestowed upon the Prophet Ibrahim (alaihis salam) and his descendants. 

May Allah be pleased with all of the Prophetic Companions (Ashab al-Kiram). Indeed, 

Allah is most worthy of praise and supreme glorification! 

The great Hadith expert (Hafiz), proficient assessor of Hadith (Naqid), biographer, and 

historian (Mu’arrikh), al-Imam al-Hafiz Shamsud-Din al-Dhahabi (d. 748 AH), is 

agreed upon to have been one of the leading specialists in critically examining the 

background and status of the narrators of Hadith from the earliest times up until his 

time. He amassed a number of scholarly works in this venture.  Amongst the plethora 

of such works detailing the status of various types of Hadith narrators are the following 

works by the learned Imam al-Dhahabi: 

Mizan al-I’tidal fi Naqd al-Rijal (The Balance of Moderation in Critically Probing the 

Narrators) 

Al-Mughni fi ‘l-Du’afa (an abridged manual of weak narrators) 

Diwan al-Du’afa and its addendum known as Dhayl Diwan al-Du’afa 

Tadhhib Tahdhib al-Kamal (which is an abridgement of Tahdhib al-Kamal fi asma al 

Rijal by his teacher, Imam Jamalud-Din al-Mizzi) 

Al-Kashif fi Ma’rifa Man Lahu Riwaya fi al-Kutub al-Sitta  

Al-Mu’in fi Tabaqat al-Muhaddithin 

Al-Mushtabih fi’l Rijal 

Man Tukullima Fihi wa Huwa Muwaththaq aw Salih al-Hadith 

Al-Ruwat al-Thiqat al-Mutakallim Fihim Bima La Yujibu Raddahum 

Al-Mujarrad fi Asma Rijal Sunan Ibn Majah 

Al-Muqtana fi sard al-Kuna 

Mukhtasar Tarikh Naysabur li al-Hakim 

Al-Tajrid fi Asma' al-Sahaba (a work that lists the Prophetic Companions) 
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 Siyar A’lam al-Nubala (Lives of the elite and noble one’s) 

Tadhkiratul Huffaz (The Chronicles of the Hadith Masters) 

Tabaqat al-Qurra' (Classes of the Qur’an reciters) 

Tabaqat al Huffaz wa asma al Mudallisin 

In this article, focus will be made principally on the work entitled Mizan al-I’tidal and 

whether or not the great Mujtahid Imam known as Abu Hanifa al-Nu’man ibn Thabit 

al-Kūfī (b. 80 AH - d. 150 AH) was included amongst the entries on over 11,000 

narrators, male, female, reliable and unreliable reporters within the Mizan al I’tidal, or 

not.  In carrying out this task the reader will be introduced to the background to the 

Mizan, the works that were written as a continuation of it, the utilisation of a number 

of original Arabic manuscript copies of the Mizan, scholarly views, and the matter of 

whether or not al-Imam al-A’zam Abu Hanifa was enlisted within the accessible 

manuscripts of the Mizan, as well as in the modern printed editions spanning over a 

century now. 

Amongst the works that supplemented the Mizan al-I’tidal, mention may be made of 

the following works and the names of their compilers: 

1)  Imam Shamsud-Din Abul Mahasin Muhammad ibn Ali al-Hussaini (d. 765 

AH) was one of the students of Imam al-Dhahabi.  Al-Hafiz ibn Hajar al-

Asqalani mentioned in his al-Durar al-Kamina (5/314) that al-Hussaini wrote 

marginal notes (ta’liqat) to the Mizan al-I’tidal  

2) Imam Ibn Kathir (d. 774 AH) was also one of the students of Imam al-Dhahabi.  

He compiled a work known as al-Takmil fi al-Jarh wa al-Ta’dil wa ma’rifatul 

Thiqat wa’l Du’afa wa’l Majahil.1  This work combined and augmented what 

was in the Mizan al-I’tidal and in the Tahdhib al-Kamal of his teacher, Imam 

al-Mizzi.  This point was mentioned by Ibn Kathir in his Ikhtisar Ulum al-

Hadith (under category no. 61).  The Takmil has been published by Markaz 

Nu’man in Sana’a in Yemen in 2011 in four volumes 

3) Shaykh Sadrud-Din Sulayman ibn Yusuf al-Yasufi (d. 789 AH) wrote marginal 

notes (Hashiya) to the Mizan al-I’tidal.  This work was utilized by al-Hafiz ibn 

Hajar al-Asqalani in his Lisan al-Mizan2 that shall be mentioned below 

4) The Muhaddith of his age, al-Hafiz Zaynud-Din al-Iraqi (d. 806 AH) wrote a 

supplement to the Mizan al-I’tidal entitled Dhayl Mizan al-I’tidal which is 

available in print 

5) Imam Burhanud-Din Ibrahim ibn Muhammad al-Halabi (d. 841 AH), who is 

commonly known as Sibt ibn al-Ajami wrote a supplement to the Mizan entitled 

Nathl al-Himyan fi Mi’yar al-Mizan.  This book was published in 2014 in one 

                                                             
1 Al-Hafiz Shamsud-Din al-Sakhawi (d. 902 AH) said the following about this in his al-I'lan bi’l-tawbikh 

li-man dhamma al-Tarikh (see the translation of al-Sakhawi’s work under the title: A History of Muslim 

Historiography (pp. 438), 2nd revised edition, Leiden, E.J. Brill, 1968): “(Ibn Kathir) combined the 

Tahdhib of al-Mizzi and the Mizan of ad-Dhahabi, together with additions of his own and corrections 

concerning personality criticism. He said that personality criticism is most useful for outstanding jurists—and 

also for hadith scholars.” 
2 See Lisan al-Mizan (no. 3243 of the edition by Shaykh Abdul Fattah Abu Ghudda, published by Dar 

al-Basha’ir al-Islamiyya, 1st edn, 2002, Beirut, Lebanon) 
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volume also by Markaz Nu’man in Sana’a, Yemen.  Imam Taqiud-Din ibn Fahd 

al-Makki (d. 871 AH) mentioned an alternative title for the work by Sibt ibn al-

Ajami in his Lahz al-Alhaz bi-Dhayl Tabaqat al-Huffaz.3 He mentioned the title 

as Naqd al-Naqsan fi Mi’yar al-Mizan.  This latter title seems to be incorrect 

and the correct title seems to be Nathl al-Himyan as mentioned by Shaykh 

Muhammad ibn Ja’far al-Kattani (d. 1345 AH/1927 CE) in his al-Risala al-

Mustatrafa.4   

Note also that Sibt ibn al-Ajami also wrote marginal notes (Hashiyya) to the 

actual Mizan al-I’tidal and the manuscript of it is still available in our time in 

the actual handwriting of Sibt ibn al-Ajami, and it was used by some of the later 

editors of the printed edition of the Mizan al-I’tidal.  Some digital images from 

this said manuscript will be displayed later in this monograph. 

6) Al-Hafiz Ibn Hajar al-Asqalani (d. 852 AH) wrote three works connected to the 

Mizan al-I’tidal.  The three titles have been listed by his student, al-Hafiz 

Shamsud-Din al-Sakhawi (d. 902 AH) in his biography of Ibn Hajar known as 

al-Jawahir wa’l Durar fi Tarjama Shaykh al-Islam Ibn Hajar.5 Al-Sakhawi 

mentioned the four works as follows: 

a) Lisan al-Mizan 

b) Tahrir al-Mizan 

c) Dhayl al-Mizan 

Al-Sakhawi also spoke about these titles in his al-I'lan bi’l-tawbikh li-man 

dhamma al-Tarikh6 as follows: 

"Al-Dhahabi abridged (Ibn al-Jawzi's work) and also wrote a supplement to it. Most 
of the material was taken over into the Mizan which became the standard reference 
work for all later (scholars). He followed, however, Ibn ‘Adi (d. 365 AH) in that he 
mentioned every disputed hadith scholar, even if he was reliable. But he undertook 
to omit any mention of the men around Muhammad (Sallallahu alaihi wa sallam) or 
of the authoritative religious leaders.7 Zayn-ad-Din al-Iraqi wrote a one-volume 
supplement to (the Mizan). Ibn Hajar, in the Lisan al-Mizan, picked out (of the Mizan) 
the (persons) who were not in the Tahdhib al-Kamal, adding the (information on) 
transmitters that had escaped (ad-Dhahabi) and some new biographies together with 
his criticisms and rectifications. I revised (the Lisan) under (Ibn Hajar’s) direction, 
and I have some additions to it. Ibn Hajar wrote two more books on the subject, the 
Taqwim al-Lisan and the Tahrir al-Mizan. Al-Dhahabi, too, wrote (two more works 
on the subject), a brief work on weak transmitters entitled al-Mughni, and another 
work entitled ad-Du'afa wa'l Matrukin. He (himself) wrote a supplement8 to it. 
Someone picked out of (ad-Dhahabi’s) Du'afa the inventors of supposititious 
traditions, another the manipulators (mudallisun), and a third the confused (hadith 
scholars). Al-Dhahabi also wrote Ma’rifat ar-ruwah al-mutakallam fihim bi-ma la 

                                                             
3 See p. 313 of the edition printed by Darul Kutub al-Ilmiyya, Beirut, Lebanon 
4 See p. 65 of the Dar al-Basha’ir al-Islamiyya edition, 1986 CE, Beirut, Lebanon 
5 See 2/683 (published by Dar Ibn Hazm, 1st edition, 1999, Beirut, Lebanon)  
6 See the translation of al-Sakhawi’s work under the title: A History of Muslim Historiography (pp. 436-

437), 2nd revised edition, Leiden, E.J. Brill, 1968 
7 Some of these names were specifically mentioned by al-Dhahabi in his introduction to the Mizan al-

I’tidal, which includes Imam Abu Hanifa, as shall be quoted in this monograph 
8 Meaning the work known as Dhayl Diwan al-Du’afa 
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yujib ar-radd." 
 

Out of the three-works mentioned above, only the Lisan al-Mizan9 has been published 

in several volumes, and the other two seem to be either in manuscript form or lost in 

our time. 

7) Imam Jalalud-Din al-Suyuti (d. 911 AH) wrote a work known as Zawa’id al-

Lisan ala’l-Mizan.10 

There were also works that were compiled to mention the actual narrations that were 

presented by al-Dhahabi throughout the Mizan al-I’tidal.  Amongst such works are the 

following titles: 

1) Al-Ahadith allati fil-Mizan lil-Dhahabi11 by Imam Ali ibn Abdullah al-Ardabili 

al-Tabrizi (d. 746 AH) 

2) Al-Ahadith al-Muntaqa min al-Mizan wa'l Lisan by Imam Abdur Rauf al-

Munawi (d. 1031 AH) 

3) Al-Jāmiʻ al-muṣannaf mimā fī al-Mīzān min ḥadīth al-rāwī al-muḍʻaf by the 

late Shaykh Abdul Aziz ibn Muhammad al-Ghumari (d. 1998) 

4) Bulugh al-amal fi tartib ahadith Mizan al I'tidal by Shaykh Mahmud al Jazā’iri 

Shaykh Zafar Ahmed al-Uthmani (d. 1394 AH/1974) said in his Qawā’id fi Ulum al-

Hadith12: 

“It is also similarly known that the fact that a narrator is mentioned in the Mizan does 

not necessitate that he is weak, because al-Dhahabi mentioned many of the trustworthy 

narrators in it in order to defend them, just as he mentioned Ali ibn al-Madīni13 in it for 

that purpose, or to distinguish them from the weak narrators if their names resemble 

each other.  He stated that in the introduction to the Mizan and in its conclusion in 

which he said: 

 ‘Moreover, (this book of mine comprises) reliable trustworthy narrators who 

have innovations, or trustworthy narrators about whom such people have made critical 

statements whose critical comments about that trustworthy narrator are not given any 

attention because they were obstinately harsh about him and went against the dominant 

majority of the people of critical evaluation and accuracy, because we do not claim 

absolute protection from forgetfulness and mistakes for anyone other than the Prophets, 

peace be upon them.  Moreover, (it comprises) sincere Hadith scholars or Shaykhs 

                                                             
9 The first edition was published in India by Da’iratul Ma’arif in Hyderabad back in the year 1329 AH 

in 7 volumes 
10 As mentioned by Hajji Khalipha in his Kashf al-ẓunūnʿan asāmi al-kutub wa al-funūn (2/1917) 
11 As mentioned by al-Hafiz ibn Hajar in al-Durar al-Kamina (4/86) 
12 See the English translation published by Turāth publishing (pp. 154-155) 
13 Imām Ali ibn al-Madīni (d. 234 AH) was one of the famous teachers of Imām al-Bukhāri.  Al-Madīni 

was an expert in the science dealing with Hadīth narrators (Ilm al-Rijāl) and hidden defects in Hadīth 

(Ilal al-Hadīth) 
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whose reliability is unknown inwardly but not outwardly (mastur) in whom there is the 

slightest leniency and who did not reach the degree of being meticulously reliable.  

Then, (it comprises) hadith scholars who are weak in respect of their memories and 

have mistakes and suppositions but whose Hadith are not abandoned but on the 

contrary what they narrate as supporting narrations (shawahid) and for the purpose of 

(parallel) analysis (i’tibar) are accepted. (Abridged and cited selectively).’ 

He said at the end of it: 

 ‘Its author said: may Allah seal his destiny with right actions and forgive him,  

its principle focus and its subject is the weak narrators but in it there are a large 

number, as we mentioned in the introduction, of trustworthy narrators whom I 

mentioned in order to defend them or because the criticisms regarding them do not 

cause any weakness.’” 

Imam al-Dhahabi said in the beginning of his Mizan al-I’tidal: 

وكذا ال أذكر في كتابي من األئمة المتبوعين في الفروع أحدا لجاللتهم في اإلسالم 
وعظمتهم في النفوس, مثل أبي حنيفة, والشافعي, والُبخاري فإن ذكرت أحدا منهم, 

, وما يضره ذلك عند اهلل وال عند الناسفأذكره على اإلنصاف  

“Similarly, I will not mention in my book any of the followed Imams of Furu’ 

(jurisprudence and its branches) due to their majesty in Islam and eminence in the souls 

[of people], such as Abu Hanifa, al-Shafi’i and al-Bukhari, and if any one of them are 

mentioned then I mentioned them with fairness, for this does not harm their standing 

before Allah and before people.”  

These words are an explicit clarification that Imam al-Dhahabi did not have the 

intention to mention an entry for Imam Abu Hanifa, and if he were to personally 

mention him in the Mizan al-I’tidal he would have done so with a fair and balanced 

representation.  It is an elucidation that there was not an entry for Imam Abu Hanifa in 

his Mizan al-I’tidal from the pen of Imam al-Dhahabi specifically.  Nevertheless, the 

question arises on why and how was an entry for Imam Abu Hanifa introduced in most 

of the published editions of the Mizan al-I’tidal spanning over a hundred years, and 

was there any basis for such an entry to have been added into the handwritten 

manuscript editions of this important work. 

In most of the printed editions there is an entry for Imam Abu Hanifa under his name, 

al-Nu’man ibn Thabit as follows: 

 إمام أهل الرأى. النعمان بن ثابت ]ت، س[ بن زوطى، أبو حنيفة الكوفي. 
فصلين من تاريخه، وترجم له الخطيب في  ضعفه النسائي من جهة حفظه، وابن عدي، وآخرون.

 واستوفى كالم الفريقين معدليه ومضعفيه.
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Translation: 

“Al-Nu’man ibn Thabit (Tirmidhi, Nasa’i14) ibn Zuta, Abu Hanifa al-Kūfī.  Imam of the 

People of juristic opinion.  Al-Nasa'i weakened him from the standpoint of his 

memorization, also Ibn Adi, and others.  Al-Khatib (al-Baghdadi) wrote his biography15 

in two sections in his Tarikh (Baghdad), by fulfilling the words of two parties: those 

who praised him fairly and those who weakened him.”   

Had Imam al-Dhahabi actually stated the above about Imam Abu Hanifa then it is 

remarkable that he made no scholarly defence of the Imam, and it contains words which 

deprecate the Imam to be somewhat allegedly weak in hadith.  This would thus 

contradict the very principle that was quoted from the pen of al-Dhahabi from the 

introduction of his Mizan al-I’tidal as presented above.   

Hence, it is highly unlikely that Imam al-Dhahabi actually wrote the above entry into 

the Mizan, and this will be elucidated by referring back to the original handwritten 

manuscript that emanated from the actual pen of al-Dhahabi.  It will be demonstrated 

below that the entry for Imam Abu Hanifa was interpolated into the Mizan by some 

later scribes into a few manuscripts, while this notice was clearly absent as expected in 

the more authoritative and authentic copies of the known manuscripts of the said Mizan. 

Before clarifying this last point, it is worth pointing out to the reader which printed 

copies of the Mizan al-I’tidal have this interpolation of the notice on Imam Abu Hanifa 

published within it. 

                                                             
14 This means that Imam Abu Hanifa’s narrations are found in the Jami al-Tirmidhi and Sunan an-Nasa’i 
15 Al-Khatib al-Baghdadi (d. 463 AH) and his section on Imam Abu Hanifa in his Tarikh Baghdad was 

refuted by the Ayyubid ruler of Damascus who was also a Hanafi scholar by the name of al-Malik al-

Mucazzam Isa ibn Muhammad (d. 624 AH). The title of the work was entitled al-Sahm al-musib fi kabid 

al-Khatib (The Missile Hitting its Mark in al-Khatib's Liver).  It was published under the title Kitab al-

Radd (ala Abi Bakr al-Khatib al-Baghdadi (Cairo, 1351/1932), and the Darul Kutub al-Ilmiyya edition 

has wrongly attributed the work to Imam Muhibud-Din ibn al Najjar (d. 643 AH).  The manuscript of al-

Sahm al-musib is available in the Al-Azhar University manuscript collection (no. 648, in 153 folios) in 

Cairo, Egypt, with the name of al-Mucazzam on the title page.  Note also that Imam Sibt ibn al-Jawzi (d. 

654 AH) has also defended the claims against Imam Abu Hanifa in his al-Intisar wa al-Tarjih lil-

Madhhab al-Sahih and in the opening lines of his al-Tarjih he mentioned al-Malik al- Mucazzam with 

very high praise.  Imam Abul Faraj ibn al-Jawzi (d. 597 AH) wrote against al-Khatib in his al-Sahm al-

Musib fi al-Radd ‘ala al-Khatib.    Imam al-Suyuti (d. 911 AH) also refuted a certain al-Khatib and his 

claims in three separate works: al-Sahm al-Musib fi nahr al-Khatib, al-Jawab al-Musib an I’tiradat al-

Khatib and Naf al-Tib min as’ila al-Khatib.  These titles have been listed by al-Suyuti in his 

autobiography known as al-Tahadduth bini’mat Allah (see p. 124 of the edition published by E. Sartain).  

The Khatib in question seems to be Muhammad ibn Ibrahim who was known as al-Khatib al-Waziri, and 

al-Suyuti had some written dealings with him as al-Sakhawi mentioned in his al-Daw al-Lami (6/260).  

From amongst these three titles, the late Shaykh Wahbi Ghawji (d. 2013) has mentioned in his Abu 

Hanifa al-Nu’man: Imam al-A’immatil-Fuqaha (p. 220) that al-Sahm al-Musib by al-Suyuti was directed 

against al-Khatib al-Baghdadi.  Shaykh Wahbi also mentioned that his teacher, Shaykh Muhammad 

Zahid al-Kawthari (d. 1951), wrote Ta’nib al-Khatib ‘ala Ma Saqahu fi Tarjimati Abi Hanifa Min al-

Akadhib.  The latter work was published with a rebuttal to Shaykh Abdur Rahman al-Mu’allimi (d. 1966) 

entitled al-Tarhib bi Naqd al-Ta’nib also by al-Kawthari. 
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A LOOK AT THE PRINTED 

EDITIONS OF THE MIZAN AL-
I’TIDAL 

 

The following is a known list of the various published editions of the Mizan al-I’tidal 

spanning a period of more than a century with digital images of their cover pages and 

the section that may, or may not have been published with the entry on Imam Abu 

Hanifa, under his name, al-Nu’man ibn Thabit: 

1) The first known printed edition was published in two volumes by Anwar 

Muhammadi publishing house in Lucknow, India, in the year 1301 AH/1884 

CE.  The publishers did not mention the provenance of the handwritten 

manuscript(s) that were used precisely, but they mentioned the use of two 

copies.16  Cover page from the first volume: 

 

 

                                                             
16 This was mentioned at the end of the 2nd volume, page 688 
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The page which has al-Dhahabi’s mention of his not mentioning Abu Hanifa, al-Shafi’i 

and al-Bukhari is also present in this edition: 

 

 

The page which has the entry for al-Nu’man ibn Thabit printed within it was published 

in the 2nd volume, page 534, on the right-hand side margin and not in the main text: 
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The portion in the margin has the entry on Imam Abu Hanifa as follows: 

 



11 | P a g e  
 

The footnote (no. 1) in the above image mentioned: 

 لّما لم تكن هذه الترجمة في نسخة، وكانت في األخرى، أوردتها على الحاشية

Meaning: “Since this biography was not in the manuscript, but in some other, it was 

mentioned in the marginal note.” 

As stated above, this first ever printed edition of the Mizan al-I’tidal was published in 

Lucknow, India in the year 1301 AH.  In Lucknow at that very time there was a famous 

Hanafi scholar by the name of Shaykh Abdal Hayy al-Lucknawi (d. 1304 AH) who was 

alive.  It seems likely that he had access to this printed copy and if not then he may have 

seen at least one handwritten manuscript which had the entry for Imam Abu Hanifa 

within it.  This is evident from two of his published works written in Arabic. 

In his work known as al-Raf` wa al-Takmil fi’l Jarh wa al-Ta’dil17 he briefly mentioned 

that in the Mizan al-I’tidal there was the mention of the weakening of Imam Abu Hanifa 

by Imam an-Nasa’i.   Note that al-Raf wa al-Takmil was published at the end of the 

second volume of this first printed edition of the Mizan al-I’tidal.   

The late Shaykh Abdul Fattah Abu Ghudda (d. 1997) edited al-Raf wa al-Takmil and 

included a lengthy footnote spanning some six pages in explanation of the truth of the 

matter behind the Mizan al-I’tidal, and why the entry for Imam Abu Hanifa was 

interpolated into it by some scribes.  Shaykh Abdul Fattah also clarified this issue 

surrounding the Mizan in his footnotes to Qawā’id fi Ulum al-Hadith18 by his Shaykh, 

Zafar Ahmed al-Uthmani (d. 1974).   

The second work where Shaykh Abdal Hayy clarified this issue in lengthier detail was 
his Ghayth al-ghamam ‘ala hawashi Imam al-Kalam.  What was mentioned by Shaykh 

Abdal Hayy and Shaykh Abdul Fattah Abu Ghudda will be mentioned in summarised 

form in due course within this monograph. 

2) The second known printed edition of the Mizan al-I’tidal was published in three 

volumes back in the year 1325 AH/1907 CE by Matba`at al-Sa`ada in Cairo, 

Egypt.  Title page from the 3rd volume of this edition: 

                                                             
17 See p. 121 of the Maktaba al-Matbu’at al-Islamiyya and Darus Salam edition (8th edition, Beirut, 2004 

CE/1425 AH) edited by the late Shaykh Abdul Fattah Abu Ghudda (d. 1997), or see p. 60 of the older 

Maktaba Ibn Taymiyya print 
18 See pp. 211-212 where he also mentioned the names of other scholars who had clarified this issue 

surrounding the false inclusion of Imam Abu Hanifa into the Mizan al-I’tidal. Such scholars include 

Shaykh Abdur Rashid al-Nu’mani (d. 1999/1420 AH), Shaykh Muhammad Ali al-Nimawi (d. 1322 AH) 

and al-Amir al-San’ani (d. 1182 AH) 
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In the 3rd volume, page 227, no. 2070 of this edition there was an entry for Imam Abu 

Hanifa under his name al-Nu’man ibn Thabit as may be seen below: 



13 | P a g e  
 

 

Note that the editor (Shaykh Muhammad Badrud-Din al-Na’sani) of this edition did not 

mention which specific handwritten manuscript(s) had this entry for Imam Abu Hanifa 

within it.  

3) The third known printed edition of the Mizan al-I’tidal was published in 5 

volumes by Dar al-Ma’rifa, Beirut, Lebanon.  This edition was edited by the 

late Shaykh Ali Muhammad al-Bajawi who dated his introduction as February 

1963.  In the 4th volume, page 265, no. 9092 he allowed the name of Imam Abu 

Hanifa to be published in the Mizan al-I’tidal.  Front cover of this volume: 
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The actual page which listed Imam Abu Hanifa under his name al-Nu’man ibn Thabit 

with a brief clarification in footnote no. 2 is highlighted in the image: 
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Al-Bajawi mentioned in footnote 2 that the entry for Imam Abu Hanifa was missing in 

two of the manuscripts he used, namely the one he abbreviated with the Arabic letter س 

and ل.  In his introduction to the Mizan, al-Bajawi mentioned that he used two 

manuscripts of the Mizan and a copy of the Lisan al-Mizan of al-Hafiz ibn Hajar al-

Asqalani, as well as the Indian printed edition of the Mizan that was described above.  

In summary, al-Bajawi mentioned the following as his source material in publishing his 

edition of the Mizan: 

a) The six-volume copy of the Mizan al-I’tidal, which he did not mention which 

manuscript library it originated from.  Nevertheless, he provided the image of 

the title page which allows one to know what the provenance of this manuscript 
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was.  He abbreviated this manuscript with the Arabic letter خ when referring to 

it in the footnotes.  He showed the following images in his introduction: 
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The above manuscript used by al-Bajawi actually originated from Istanbul in 

Turkey, and it is the copy that is stored in the Topkapi palace museum stored 

under what is known as the Ahmed al-Thalith library collection.19  Al-Bajawi 

mentioned that the fourth volume was deficient. 

Only the first three volumes of this manuscript were used by probably the best 

edition of the Mizan al-I’tidal published to date by Dar al-Risala al-Alamiyya 

(see below for this edition).  The editors of this latter printed edition also showed 

                                                             
19 In the Topkapi manuscript catalogue entitled Topkapi Sarayi Muzesi Kutuphanesi Arapca Yazmalar 

Katalogu (3/532-533) this 6-volume manuscript is listed under no. 6372-6377.  The 6th volume has the 

entries for the narrators whose name begins with al-Nu’man.  The catalogue has a minor typographical 

error.  The 6th volume has been given the accession number 6377 A. 2920/6.  This is incorrect and it is 

actually 6377 A. 2820/6 as can be seen on the title page (see later under the section detailing if this 

manuscript had the entry for Imam Abu Hanifa in it or not) 
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images of the above manuscript used by al-Bajawi and mentioned it was from 

the Ahmed al-Thalith collection.  This manuscript was also used by the well-

known publishing house called Darul Kutub al-Ilmiyya, and they utilised 5 of 

the 6 volumes as described below.  They showed an image20 from the last page 

of the manuscript from the 6th volume which had a date of 747 AH, which is a 

year before al-Dhahabi’s death in 748 AH. 

This copy stored in the Ahmed al-Thalith collection mentioned at the end of the 

2nd volume (see the last image above) some words from Shaykh Muhammad 

ibn Ali ibn al-Naqqash who apparently compared it with another manuscript 

copy which had the handwriting of Imam al-Dhahabi on it.  The scribe who 

copied it from al-Dhahabi was mentioned as Shaykh Imadud-Din Abi Bakr ibn 

Ahmed ibn Abi’l Fath.  Al-Naqqash died in 763 AH and his biography is in al-

Durar al-Kamina (5/325) by al-Hafiz ibn Hajar.  Imadud-Din Abi Bakr died in 

782 AH and he was praised by Imam al-Dhahabi in his al-Mu’jam al-Mukhtas 

(p. 304), and his biography is in al-Durar al-Kamina (1/521).  Ibn Hajar 

mentioned in the latter reference that Imadud-Din would scribe much from the 

works of al-Mizzi and al-Dhahabi, as well as being their common student.    

Hence, this manuscript is an early copy and al-Bajawi seems to have indicated 

that the notice for Imam Abu Hanifa under the entry for al-Nu’man ibn Thabit 

was listed in this early copy of the Mizan al-I’tidal.  This copy emanated from 

close to the time of Imam al-Dhahabi, and although al-Bajawi indicated that the 

entry for Imam Abu Hanifa was included in it, but in actual fact this is not the 

case and it is a gross error on his part to have thought it was definitely in this 

precise manuscript copy.  This is said with surety and clarity due to the fact that 

the writer of these lines has obtained the actual pages which had entries for those 

narrators whose name begins with al-Nu’man.  This will be witnessed later on 

in this monograph. 

It will also be shown later on from the very handwriting of Imam al-Dhahabi 

himself that he never added in the entry for Imam Abu Hanifa, as well as by 

cross comparison with other early manuscripts. 

b) The second manuscript that al-Bajawi used was the one copied by the well-

known Hadith scholar, al-Hafiz Sibt ibn al-Ajami (d. 841 AH).  This manuscript 

was referred to above while describing those who supplemented the Mizan al-

I’tidal in some way.  The manuscript page in his handwriting without the 

biography of Imam Abu Hanifa will be shown later with its description.  Al-

Bajawi abbreviated reference to this manuscript with the Arabic letter س. 

c) The third work al-Bajawi used was the Lisan al-Mizan of al-Hafiz ibn Hajar 

which is based on the Mizan al-I’tidal of al-Dhahabi as mentioned earlier on.  

This work was abbreviated with the Arabic letter ل by al-Bajawi in his footnotes. 

d) The last resource that al-Bajawi used to edit the Mizan was the published edition 

that was printed for the very first time in India using two manuscripts as 

described above.  Al-Bajawi referred to this copy with the Arabic letter – ه.   

                                                             
20 See Mizan al-I’tidal (1/100) printed by Darul Kutub al-Ilmiyya, Beirut, Lebanon, 1st edition, 1995/1416 

AH  
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4) The fourth known printed edition of the Mizan al-I’tidal was published by Darul 

Kutub al-Ilmiyya, Beirut, Lebanon, in 8 volumes of which the last volume was 

the Dhayl Mizan al-I’tidal of al-Hafiz Zaynud-Din al-Iraqi (d. 806 AH).  This 

edition was first printed in 1995 with editing by Shaykh Ali Muhammad 

Muawwad and Shaykh Adil Ahmed Abd al-Mawjud.  They utilized three 

manuscripts: 

a) The primary manuscript of the Mizan al-I’tidal they used was the one from the 

Maktaba Ahmed al-Thalith collection from Istanbul.  They obtained this copy 

by using the images of it stored in the Ma’had al-Makhtutat al-Arabiyya library 

in Cairo, Egypt (no. 536).  They had access to five of the six volumes of this 

copy and the fourth volume was deficient.  They abbreviated reference to this 

copy using the Arabic letter أ) ).   
b) The second manuscript they used was one volume from the Darul Kutub al-

Misriyya library in Cairo (no. 77 from the Mustalah al-Hadith section).  This 

volume contained the introduction and finished under the entry for the narrator 

known as Abdur Rahman ibn Ziyad. 

c) The third manuscript they used was another volume from the Darul Kutub al-

Misriyya library in Cairo (no. 89 from the Mustalah al-Hadith section).  This 

volume had entries beginning with the letter م – and finished at the end of the 

work.  Both of these two volumes from the Darul Kutub al-Misriyya library 

were given the abbreviated reference - ب  

d) They also used the Indian printed edition of the Mizan described earlier on and 

a copy of the Lisan al-Mizan of Ibn Hajar al-Asqalani 

The editors showed images from the three named manuscripts and later on it will be 

shown that there was no entry for Imam Abu Hanifa in manuscript no. 89.  Regrettably, 

the editors published the entry for Imam Abu Hanifa in their edition as may be seen 

from the 7th volume.  Front cover from this volume: 
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The entry for Imam Abu Hanifa under the name al-Nu’man ibn Thabit was published 

in volume 7, pp. 37-38, no. 9099, but within brackets as follows: 
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On p. 38, footnote 1 mentioned that the entry for al-Nu’man ibn Thabit was not present 

in the manuscript abbreviated as- ب (the copy from Darul Kutub al-Misriyya in Cairo). 

This is true and it will be shown later on from the digital images of this Egyptian 

manuscript the absence of the note on Imam Abu Hanifa. Just like al-Bajawi, the editors 

of this edition by Darul Kutub al-Ilmiyya claimed to have utilized the sixth volume of 

the Mizan al-I’tidal from the Ahmed al-Thalith collection, and have given the 

impression that there was an entry for Imam Abu Hanifa in this volume under the names 

beginning with al-Nu’man.  As stated above, this is a gross error and absolutely not the 

case as shall be demonstrated from the actual manuscript images of this specific 

manuscript. 
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5) The fifth known printed edition of the Mizan al-I’tidal was published in five 

volumes by Dar al-Risala al-Alamiyya in Beirut, Lebanon, 1st edition, 

2009/1430 AH.  The names of the editors being: Shaykh Muhammad Ridwan 

Araqsusi, Shaykh Ammar Rihawi, Shaykh Ghiyath al-Haj Ahmed, Shaykh Fadi 

al-Maghribi and Shaykh Muhammad Barakat.  This appears to be the best 

published edition of the Mizan to date.  The fifth volume had the entry for the 

names beginning with the letter  ن - and it was edited by the first four named 

editors only.  Front cover of this volume: 

  

The editors of the above edition used the following as their original source material in 

publishing this edition of the Mizan: 

a) The actual handwritten manuscript copy penned by Imam al-Dhahabi himself.  

They abbreviated reference to this copy using the Arabic letter أ) ).  This 

manuscript was incomplete as the section that was available in al-Dhahabi’s 

handwriting only covered from the notice on Uthman ibn Miqsam al-Burri to the 

end of the book.  It is not known which manuscript library may hold the first 

volume in al-Dhahabi’s handwriting.  The available manuscript is stored in the 
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Moroccan manuscript library known as al-Khizana al-Aama in Rabat, Morocco, 

and it is stored under no. 129 in 282 folios.  This manuscript was previously 

stored in the Moroccan library known as al-Zawiyya al-Nasiriyya located in 

Tamegroute, under no. 854.  The following image was shown by the editors21 

with the storage numbers at the top of the first page: 

 

This manuscript will be described later on with more images as it is the most important 

manuscript proving the conclusive absence of an entry for Imam Abu Hanifa under the 

names beginning with al-Nu’man in the Mizan al I’tidal. 

b) The second manuscript they used was the one from the Maktaba Ahmed al-

Thalith collection stored in the Topkapi palace in Istanbul, Turkey.  They 

abbreviated reference to this copy using the Arabic letter (د).  They utilised only 

three of the six volumes of this copy and did not have access to the volume that 

had the entry for names beginning with al-Nu’man which is found in the sixth 

                                                             
21 See 1/29 of their introduction to the Mizan al-I’tidal 
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volume of the manuscript. They showed some images from this manuscript 

which included the following from the 1st volume: 

  

c) The third manuscript they used was the one from the Suleymaniyye manuscript 

library in Istanbul, Turkey.  It is stored in the Murad Bukhari22 collection and it 

is the one scribed by al-Hafiz Sibt ibn al-Ajami (d. 841 AH).  They abbreviated 

reference to this copy using the Arabic letter (س).  They did not give the actual 

                                                             
22 The editors claimed it was stored in the Maktaba Shaykh Murad Effendi collection but this is incorrect 

as may be seen from the title page (see later) 
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storage number for this manuscript and they showed the following image as the 

first page they had access to: 

 

Indeed, the title page and accession number are available to see in colour and will be 

shown below in due course.  The editors mentioned that Sibt ibn al-Ajami wrote 

marginal notes to this copy of the Mizan and he quoted from the copy of the Mizan 

possessed by his teacher Sadrud-Din Sulayman ibn Yusuf al-Yasufi (d. 789 AH).  They 

mentioned that at the end of this manuscript Sibt ibn al-Ajami dated his copy in the year 

789 AH, and on the margin, it mentioned that the manuscript was compared to the 

original in the handwriting of al-Hafiz Alamud-Din al-Birzali (d. 739 AH) who 
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mentioned from al-Dhahabi’s copy that the latter had compiled the Mizan in the year 

724 AH (see later for the actual digital image) 

d) The fourth manuscript they used was the one from the al-Azhar University 

manuscript library in Cairo, Egypt.  They abbreviated reference to this copy 

using the Arabic letter (ز).  They only used the first volume23 which ends on the 

biographical notice for the well-known scholar al-Sayf al-Amidi (d. 631 AH).  

The last page mentioned the name of the scribe as Muhammad ibn Ahmed ibn 

Abdullah ibn Abdur Rahman al-Hanafi.  This manuscript is available for free 

download on the internet and it is not an early copy from close to the time of al-

Dhahabi.   The Al-Azhar University catalogue24 mentioned the date of its 

inscription as 1127 AH.   

The title page of this manuscript: 

 

                                                             
23 The other volumes are not listed to exist in the al-Azhar manuscript catalogue so it is not possible to 

determine if there was ever an entry for Imam Abu Hanifa under the name al-Nu’man ibn Thabit in this 

copy of the Mizan 
24 See Fahris al-Maktaba al-Azhariyya (1/346 [694] 48089) 
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The last page: 

 

The fifth manuscript they used was the one from the Khuda Baksh manuscript library 

in Patna, India.  They abbreviated reference to this copy using the Arabic letter (خ).  

They claimed that this manuscript was from around the 8th Islamic century and they 

used a portion which had the introduction (Muqaddima) till the biographical notice for 

Hafs ibn Umar al-Ubuli.  Having looked at the Khuda Baksh manuscripts catalogue this 

copy was described as being from the 16th century (Christian era).  Here is the 

description from the actual catalogue25: 

                                                             
25 12/51-52 
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The editors showed the first and last page of the Khuda Baksh partial copy as 

follows: 
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Hence, this incomplete manuscript did not have the section with names beginning with 

al-Nu’man in it so it is not possible to claim that there was a biographical notice for al-

Nu’man ibn Thabit within this copy. 

In the 5th volume of this printed edition by Dar al-Risala al-Alamiyya the following is 

the actual image from page 27 for the names beginning with al-Nu’man: 
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In this published edition the editors did justice with balanced integrity by not listing an 

entry for Imam Abu Hanifa under al-Nu’man ibn Thabit.  They mentioned in footnote 

5 that despite Imam Abu Hanifa’s entry being printed in previous editions of the Mizan, 

it is not found in the manuscript copy in the pen of Imam al-Dhahabi, nor in the copy 

of Imam Sibt ibn al-Ajami, or in the Lisan al-Mizan26 of al-Hafiz ibn Hajar al-Asqalani.  

They mentioned that its absence in these 3 named sources agrees with what al-Dhahabi 

                                                             
26 Note, one cannot expect to see a notice for Imam Abu Hanifa in the Lisan al-Mizan (1/4) as Ibn Hajar 

mentioned in its introduction that he would not list those narrators found in the Tahdhib al-Kamal of al-

Hafiz Jamalud-Din al-Mizzi (d. 742 AH) into his Lisan al-Mizan.  The entry for Imam Abu Hanifa is 

found in the Tahdhib al-Kamal. 
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himself mentioned in the introduction to the Mizan (as quoted earlier on).  They referred 

the reader to Shaykh Abdul Fattah Abu Ghudda’s footnotes to al-Raf` wa al-Takmil fi’l 

Jarh wa al-Ta’dil (pp. 121-126), for according to them it was beneficial and precious 

in explaining why the entry for Imam Abu Hanifa was not in the finest copies of the 

Mizan al-I’tidal. 

6) The sixth known printed edition of the Mizan al-I’tidal was published in six 

volumes by Dar al-Hadith, Cairo, 2011/1432 AH.  It was edited by Shaykh 

Ahmed ibn Ali.  This edition did not mention the use of any original Arabic 

manuscripts in the introduction and it seems to have merely relied on previous 

printed editions and retyped it in a colour coded manner.  Regrettably, this 

edition has also included the entry for al-Nu’man ibn Thabit with no 

clarification why this entry was published within this printed edition.27   Front 

cover from the fifth volume with al-Nu’man ibn Thabit in it: 

 

Actual page from volume 5, page 469, no. 9099: 

                                                             
27 The numbering seems to agree with the printed edition of the Mizan by Darul Kutub al-Ilmiyya 
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7) The Mizan al-I’tidal has also been translated by Mawlana Abu Sa’eed into the 

Urdu language and published in 8 volumes by Maktaba Rahmaniyya, Lahore, 
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Pakistan.  This edition did not refer to any original Arabic manuscripts and like 

the above Dar al-Hadith (2011) edition its numbering system agrees with the 

earlier published edition by Darul Kutub al-Ilmiyya (1995 CE).  Regrettably, 

this Urdu edition also has the entry for Imam Abu Hanifa included in it with no 

clarification.   Front cover of the seventh volume which has the entry for al-

Nu’man ibn Thabit: 

 

Actual page (71) with the entry in it: 
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A LOOK AT SOME OF THE 

MANUSCRIPT EDITIONS OF THE 
MIZAN AL-I’TIDAL 

 

1. The original handwritten copy of al-Hafiz al-Dhahabi 

The primary manuscript that is the ultimate proof in order to know if Imam al-Dhahabi 

did or did not include an entry for Imam Abu Hanifa under his name al-Nu’man ibn 

Thabit is the handwritten copy of al-Dhahabi himself.  As stated earlier on this 

manuscript was incomplete as the section that was available in al-Dhahabi’s 

handwriting only covered from the notice on Uthman ibn Miqsam al-Burri to the end 

of the book.  It is not known which manuscript library may hold the first volume in al-

Dhahabi’s handwriting.   

The available manuscript is stored in the Moroccan manuscript library known as al-

Khizana al-Aama in Rabat, Morocco, and it stored under no. 129 and it consists of 282 

folios.  This manuscript was previously stored in the Moroccan library known as al-

Zawiyya al-Nasiriyya located in Tamegroute, under no. 854.  The following is from the 

first page of this exclusive manuscript: 
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Before presenting the images from the above manuscript in the handwriting of al-Hafiz 

al-Dhahabi, it is worth displaying some more specimens of al-Dhahabi’s genuine 

handwriting from his other works to confirm their stylistic resemblance, and for the 

delight of the readers eyes in order to witness the handwriting of such a Hadith master 

like al-Dhahabi. 

a) Al-Dhahabi’s handwritten copy of his Tarikh al-Islam as stored in the Aya 

Sofya manuscript collection (end of the 7th volume, no. 3006) in Istanbul, from 

the last page where he dated it as 726 AH: 

 

b) Al-Dhahabi’s handwritten copy of his Al-Mujarrad fi Asma Rijal Sunan ibn 

Majah as stored in the Darul Kutub al Zahiriyya library (Hadith 531) in 

Damascus: 
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c) Al-Dhahabi’s handwritten copy of his Talkhis al-Mustadrak as stored in the 

Feyzullah Effendi collection (no. 511) in Istanbul from the last page where he 

dated it as 721 AH: 
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d) Al-Dhahabi’s handwritten copy of his Tanqih al-Tahqīq as stored in the 

Feyzullah Effendi collection (no. 296) in Istanbul from the last page where he 

dated it as 729 AH: 
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e) Al-Dhahabi’s handwritten copy of his Tarikh al-Islam as stored in the Darul 

Kutub al-Misriyya library in Cairo, Egypt (Hadith 467, 5th volume), from the 

last page where he dated it as 726 AH: 
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Returning back to the Mizan al-I’tidal manuscript at hand, the late Shaykh Abdul Fattah 

Abu Ghudda mentioned in his footnotes to al-Raf` wa al-Takmil fi’l Jarh wa al-Ta’dil28 

of Shaykh Abdal Hayy al-Lucknawi, that in the year 1382 AH he travelled to Rabat in 

Morocco and saw the extant volume of the Mizan al-I’tidal in the handwriting of al-

Hafiz al-Dhahabi as stored in the Khizana al-Aama manuscript library (no. 129ق).  He 

noted that there was no entry for Imam Abu Hanifa under his well-known kunya 

(paedonymic), or under al-Nu’man ibn Thabit.   

The following is the description of this manuscript by the above named library: 

 

The portion in the red box mentioned that the manuscript was in the handwriting of 

the author (al-Dhahabi).  It also mentioned that the work was read back to the author 

in the years 743 and 745 AH, as well as containing a number of additional comments 

on the margins by the author.  The following is the page with narrators beginning with 

the name al-Nu’man (folio 364): 

                                                             
28 See p. 123 
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The first entry for al-Nu’man was for al-Nu’man ibn Rashid al-Jazari, and if al-Dhahabi 

had included Imam Abu Hanifa in the Mizan his entry would be alphabetically before 

that for al-Nu’man ibn Rashid.  This is an unblemished and conclusive proof that al-

Dhahabi did not include the notice for al-Nu’man ibn Thabit in his personal autograph 

copy of the Mizan al-I’tidal. 

One of the foremost experts on Arabic manuscripts and specialists on Imam al-Dhahabi 

in this age is the Iraqi writer Dr. Bashhar Awwad Ma’ruf.  In his editing of the Tahdhib 

al-Kamal29 of al-Hafiz Jamalud-Din al-Mizzi (d. 742 AH) under the lengthy entry for 

Imam Abu Hanifa by al-Mizzi, Dr. Bashhar Awwad mentioned that he too has a 

photographic copy of the Mizan al-I’tidal in the handwriting of al-Dhahabi, and there 

is no entry for Imam Abu Hanifa in that manuscript as shown above. 

The following is the last page from this unique manuscript: 

 

                                                             
29 See 29/445, footnote no. 1 
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On the last page was the names of some of the students of al-Dhahabi who read the 

whole work back to their teacher.  Shaykh Abdul Fattah Abu Ghudda noted the 

following seven students of al-Dhahabi: 

i) Abdullah al-Maqrizi in the year 729 AH 

ii) Abu Bakr ibn al-Sarraj in the year 733 AH and in 739 AH 

iii) Sa’eed ibn Abdullah al-Dihli in the year 743 AH 

iv) Ali ibn Abdul Mu’min ibn Ali al-Shafi’i al-Ba’labakki in the year 745 AH 

v) Ahmed ibn Umar ibn Ali al-Qousi in the year 746 AH 

vi) Abul Qasim ibn al-Fariqi 

vii) Muhammad (ibn Ali al-Hanafi?30) ibn Abdullah in the year 747 AH 

As for when this manuscript was actually compiled by al-Dhahabi then it would have 

to be before 729 AH as this was the year Abdullah al-Maqrizi read the Mizan back to 

his Shaykh, al-Dhahabi.  In order to work out a more precise date then there is a strong 

clue left by al-Dhahabi himself.  Under the entry for the Hadith scholar known as 

Abdullah ibn Muhammad ibn Abdul Aziz Abul Qasim al-Baghawi,31al-Dhahabi said 

about him: 

وثالث ِمَئة رحمه اهلل, فله منذ مات أربع ِمَئة  مات البغوي ليلة الفطر سنة سبع عشرة
 سنة وثماني سنين

Meaning: 

“Al-Baghawi died on the night of Eid al-Fitr in the year 317 (AH), may Allah have 

mercy upon him, for it has been 408 years since his death.” 

This would indicate that al-Dhahabi wrote these words in the year 725 AH.  It has been 

mentioned earlier on while discussing the editors of the Dar al-Risala al-Alamiyya 

edition of the Mizan the following points: 

They mentioned that at the end of this manuscript Sibt ibn al-Ajami dated his copy in 

the year 789 AH and on the margin it mentioned that the manuscript was compared to 

the original in the handwriting of al-Hafiz Alamud-Din al-Birzali (d. 739 AH) who 

mentioned from al-Dhahabi’s copy that the latter had compiled the Mizan in the year 

724 AH. 

A full colour digital manuscript of the handwritten copy by Imam Sibt ibn al-Ajami has 

been acquired from Istanbul in Turkey and the date by al-Birzali will be shown below 

from the last page of this manuscript. The section from the Mizan al-I’tidal in the actual 

handwriting of al-Dhahabi as described above does not have the part with al-Baghawi’s 

notice in it.  Nevertheless, the copy of the Mizan32 in the handwriting of Sibt ibn al-

                                                             
30 Shaykh Abdul Fattah was unsure if this was the next part of the name and put a question mark in the 

brackets 
31 See 2/439, no. 4333 of the Mizan al-I’tidal published by Dar al-Risala al-Alamiyya, or no. 4567 of the 

Darul Kutub al-Ilmiyya edition, or no. 4562 of the edition edited by al-Bajawi 
32 This is the copy of the Mizan al-I’tidal from the Murad Bukhari collection (no. 92) held in the 

Suleymaniyye library in Istanbul, Turkey 



46 | P a g e  
 

Ajami has confirmed what was quoted above in Arabic.  Here are the above words in 

the handwriting33 of Sibt ibn al-Ajami: 

 

At the end of the copy by Sibt ibn al-Ajami the date of 724 AH has been mentioned 

from al-Birzali as follows in the green circular portion: 

 

The portion in the above red box mentioned that Sibt ibn al-Ajami scribed it in the 

year 789 AH. 

There is another copy of the Mizan al-I’tidal that has also been acquired from Istanbul.  

This is the copy from the Fazil Ahmed Koprulu collection (Third volume, no. 1180).  

This latter collection has mentioned the date it was completed by al-Dhahabi and the 

name of the scribe as may be seen below from the last page (folio 252b): 

 

                                                             
33 Folio 206b (Murad Bukhari copy) 
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The line with the red arrow mentioned the date of completion as 724 AH and the line 

with the green arrow mentioned the name of the scribe as Muhammad ibn Isa ibn Khalaf 

al-Haytami al-Shafi’i.  Hence, it may be suggested that the Mizan was completed in 

724 AH, and al-Dhahabi may have revised the Mizan again when writing the entry for 

al-Baghawi which then equated to the year 725 AH.  As for when the scribe actually 

copied this manuscript then see no. 4 below.  

 

2. The handwritten copy by al-Hafiz Sharafud-Din 

Abdullah ibn Muhammad al-Wani (d. 749 AH) 

Shaykh Abdul Fattah Abu Ghudda mentioned in the footnote to al-Raf` wa al-Takmil 

fi’l Jarh wa al-Ta’dil34 of Shaykh Abdal Hayy al-Lucknawi that he looked at the third 

volume of the manuscript of the Mizan al-I’tidal preserved in the famous Zahiriyya 

library in Damascus, Syria.  Under the catalogue number 368 (Hadith) was the section 

beginning with the Arabic letter - م - and ending with the last part of the book in the 

handwriting of one of the students of al-Dhahabi by the name, Sharafud-Din Abdullah 

ibn Muhammad al-Wani al-Hanafi.35    

This copy consists of 249 folios and it was read back to al-Dhahabi three times while 

comparing it to al-Dhahabi’s original copy as mentioned on the back of folios 109, 159 

and other places.  After inspecting this copy, Shaykh Abdul Fattah mentioned that he 

did not see any notice for Imam Abu Hanifa under the letter – ن – or under the 

paedonymics (kuna). 

The late Shaykh Shu’ayb al-Arna’ut (d. 2016) has also likewise mentioned in his 

footnotes to al-Dhahabi’s Siyar a’lam an-Nubala36 what was already mentioned by 

Shaykh Abdul Fattah Abu Ghudda, after his examination of this manuscript in the 

Zahiriyya library, and its scribing by al-Hafiz Sharafud-Din Abdullah ibn Muhammad 

etc. and the fact that there was no entry for al-Nu’man ibn Thabit. 

The writer of these lines has also seen this described manuscript in digital format and 

here is the title page from the third volume: 

                                                             
34 P. 122 
35 His biography is mentioned in Imam Taqiud-Din ibn Fahd al-Makki’s (d. 871 AH) Lahz al-Alhaz bi-

Dhayl Tabaqat al-Huffaz (p. 87) 
36 6/391-392 
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The following is from folio 149 which has the names beginning with al-Nu’man and 

there is no listing for al-Nu’man ibn Thabit: 
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Here is the last folio (229b) of this manuscript which mentioned on the margin that it was cross 

compared with that of the original by al-Dhahabi: 
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The scribe said about al-Dhahabi (see the red squared portion): “Hafizahullah” which 

means: “May Allah preserve him.”  This is a proof that the scribe compiled this copy 

of the Mizan while al-Dhahabi was still alive before his death in 748 AH. 
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3. The handwritten copy by al-Hafiz Sibt ibn al-Ajami 

(d. 841 AH) 

In the Suleymaniyye manuscript library in Istanbul, Turkey, stored in the Murad 

Bukhari (no. 92) collection is the one scribed by al-Hafiz Sibt ibn al-Ajami that has 

been referred to in a few places above.  This copy was scribed in the year 789 AH by 

comparison with the copy of Alamud-Din al-Birzali who mentioned it was completed 

by al-Dhahabi in 724 AH as shown earlier.  It consists of 443 folios and does not have 

the entry for Imam Abu Hanifa under his name al-Nu’man ibn Thabit.  The following 

is the title page: 
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Here is the actual folio (380b) which has the entry for names beginning with al-Nu’man, 

and the first entry for al-Nu’man was for al-Nu’man ibn Rashid al-Jazari, and if al-

Dhahabi had included Imam Abu Hanifa in the Mizan, his entry would be alphabetically 

before that for al-Nu’man ibn Rashid: 
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Next page (381a): 

 

The following is the last page (folio 430) of this unique manuscript: 
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4. The handwritten copy by Muhammad ibn Isa ibn 

Khalaf al-Haytami al-Shafi’i 

As said above, there is another copy of the Mizan al-I’tidal that has also been acquired 

from Istanbul.  This is the copy from the Fazil Ahmed Koprulu collection (third volume, 

no. 1180).  This is a copy held in the Suleymaniyye library in three volumes (numbers 

1178-1180).  It has been described in the catalogue known as Fihris Makhtutat 

Koprili.37The first volume (no. 1178) mentioned that Muhammad ibn Isa scribed it in 

758 AH.  Hence, this is a relatively early copy scribed by the named who lived in the 

time of al-Dhahabi.  It has already been mentioned above that the third volume of this 

copy mentioned that al-Dhahabi compiled the Mizan in the year 724 AH. 

The third volume contains the entries for names beginning with the letter ن.  It consists 

of 252 folios and does not have the entry for Imam Abu Hanifa under his name al-
Nu’man ibn Thabit.  The following is the title page: 

     

The folio (154) with names beginning with al-Nu’man: 

                                                             
37 See 1/602-603 
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The following is the last page (folio 252) of this unique manuscript: 
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5. The handwritten copy by Ibn al-Rayhani al-Mawsili  

There is an early copy of the Mizan al-I’tidal scribed by Abdullah ibn Sulayman ibn 

Yusuf ibn Sulayman ibn Ali, well known as Ibn al-Rayhani al-Mawsili al-Shafi’i that 

was compared to an original copy and dated as 761 AH.  This copy was used in the 

printed edition by Darul Kutub al-Ilmiyya that was described earlier on.  The 

manuscript is held in the Darul Kutub al-Misriyya library in Cairo (no. 89 from the 

Mustalah al-Hadith section).  This is the third volume and it had entries beginning with 

the letter م and finished at the end of the work in 252 folios as described on the 

handwritten description card on the said manuscript as follows: 

 

The title page from this manuscript: 
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The folio (plate 13 on the microfilm) below has no mention of Imam Abu Hanifa under 

names beginning with al-Nu’man: 
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The last page has the name of the scribe and the date of inscription: 
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6. The handwritten manuscript from the Maktaba 

Ahmed al-Thalith collection stored in the Topkapi 

palace museum in Istanbul 

 

It was stated earlier on about this manuscript that it is a six-volume edition, and the 

edition published by al-Bajawi and the Darul Kutub al-Ilmiyya publishing house in 

Beirut made use of this manuscript, whereby these two printed editions claimed that 

there was a notice for Imam Abu Hanifa under the name al-Nu’man ibn Thabit in 

the Ahmed al-Thalith manuscript.   

This copy is stored in the Topkapi palace museum and the catalogue entitled 

Topkapi Sarayi Muzesi Kutuphanesi Arapca Yazmalar Katalogu38 has described 

this six-volume manuscript under the accession no. 6372-6377.  The 6th volume has 

the entries for the narrators whose name begins with al-Nu’man.  The catalogue has 

a minor typographical error.  The 6th volume has been given the accession number 

6377 A. 2920/6.  This is incorrect as it is actually 6377 A. 2820/6 as can be seen on 

the title page (see the image below). 

At the end of the 2nd volume of the manuscript there are some words from Shaykh 

Muhammad ibn Ali ibn al-Naqqash who apparently compared it with another 

manuscript copy which had the handwriting of Imam al-Dhahabi on it.  The scribe 

who copied it from al-Dhahabi was mentioned as being Shaykh Imadud-Din Abi 

Bakr ibn Ahmed ibn Abi’l Fath.  Al-Naqqash died in 763 AH and his biography is 

in al-Durar al-Kamina (5/325) by al-Hafiz ibn Hajar.   

Imadud-Din Abi Bakr died in 782 AH and he was praised by Imam al-Dhahabi in 

his al-Mu’jam al-Mukhtas (p. 304), and his biography is in al-Durar al-Kamina 

(1/521).  Ibn Hajar mentioned in the latter reference that Imadud-Din would scribe 

much from the works of al-Mizzi and al-Dhahabi, as well as being their common 

student.  

The following is an image of the title page and last page from the 6th volume of this 

manuscript as shown by the editors of the Darul Kutub al-Ilmiyya39 edition: 

                                                             
38 See 3/532-533 
39 See 1/98 and 1/100 
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The last page of the manuscript from the 6th volume is dated 747 AH, which is a year 

before al-Dhahabi’s death in 748 AH.  See the underlined part in the image below. 
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Now, let us examine if there was ever an entry for Imam Abu Hanifa under the 

entry for al-Nu’man ibn Thabit as al-Bajawi indicated and then decades later by 

the editors of the Darul Kutub al-Ilmiyya edition. 

The folio (11) below contains the names before the letter – ن 
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The next folio (12a) contains the narrators whose name begins with al-Nu’man: 
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It is therefore apparent that there is no entry for al-Nu’man ibn Thabit, and thus al-

Bajawi and the editors of the Darul Kutub al-Ilmiyya edition both erred in claiming 
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by means of indication that there was an entry for Imam Abu Hanifa in this specific 

manuscript held in the Topkapi palace museum.  It is also hoped that if these two 

editions are reprinted again in the future, then the publishers should add an 

extraordinary footnote mentioning this error by showing the above images. 

 

7. The handwritten manuscript from the Bayazid 

Waliuddin collection in Istanbul 

Another copy of the Mizan al-I’tidal that is stored in the Suleymaniyye library in 

Istanbul is a manuscript copy originally from the Bayazid Waliuddin Effendi collection.  

This is a three-volume edition stored under numbers 863-865.  This recension is also a 

relatively old manuscript from close to the time of al-Dhahabi, for at the end of each 

volume the scribe has dated its completion as 777AH.  The third volume (no. 865) has 

the section with names beginning with al-Nu’man and it is composed of 239 folios. 

The title page from the third volume: 
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The folio (142) below has no mention of Imam Abu Hanifa under names beginning 

with al-Nu’man: 
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The last page has the date of inscription: 
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8. The handwritten manuscript from the Feyzullah 

Effendi collection in Istanbul 

 

Another copy of the Mizan al-I’tidal that is stored in the Suleymaniyye library in 

Istanbul is a manuscript copy originally from the Feyzullah Effendi collection.  The 

third volume (no. 554) has the section with names beginning with al-Nu’man and it is 

composed of 346 folios.  The name of the scribe and when he compiled it does not 

appear at the end of this recension.  There is an ownership date of 991 AH and the 

manuscript is therefore at least from the 10th Islamic century or earlier. 

The title page from the third volume: 
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The following is the folio (208) which has names beginning with al-Nu’man and there 

is no entry for Imam Abu Hanifa: 

 

The last folio (346b): 



72 | P a g e  
 

 

 

9. The handwritten manuscript from the Maktaba al-

Ahmadiyya library in Halab (Aleppo), Syria 

Shaykh Abdul Fattah Abu Ghudda mentioned in his notes to al-Raf` wa al-Takmil fi’l 

Jarh wa al-Ta’dil40 of Shaykh Abdal Hayy al-Lucknawi that he saw no notice for Imam 
Abu Hanifa in a good copy of the Mizan al-I’tidal held in the Maktaba al-Ahmadiyya 

library (no. 337) in Halab.  This recension was dated 1160 AH and it was scribed by 

Ali ibn Muhammad who is well known as Ibn Mishmashan.  The latter copied it from 

a recension of the Mizan that was dated 777 AH. 

10. The handwritten manuscript from the Vahid 

Pasa library in Kutahya, Turkey 

In the town of Kutahya in Turkey there is a library known as the Vahid Pasa (Wahid 

Pasha).  Within it is a copy of the Mizan al-I’tidal that is available in two volumes,41 

but the date of inscription and the name of the scribe has not been listed.  Nevertheless, 

having looked at the second volume the notice for al-Nu’man ibn Thabit has not been 

recorded on folio 321b. 

                                                             
40 P. 122-123 
41 Archive No: 43 Va 1049/1 and 43 Va 1049/2 
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MANUSCRIPT EDITIONS OF THE 

MIZAN AL-I’TIDAL THAT HAVE 

THE INSERTION OF AL-NU’MAN 

IBN THABIT 

 

After examining the above manuscripts that surely lacked the presence of Imam Abu 

Hanifa in them all, it is worth presenting to the readers examples of which manuscripts 

did have a notice for al-Nu’man ibn Thabit added into them.  To date, the writer of these 

lines has only seen the entry of the noble Imam Abu Hanifa in just two historically later 

manuscripts. 

i)  In the Maktaba al-Markaziyya library in Riyadh, Saudi Arabia, there is a 

manuscript of the Mizan al-I’tidal (no. 2480) which has an entry for al-

Nu’man ibn Thabit.  This copy appears to be a relatively late copy that does 

not have evidence to show that it was copied and compared with an earlier 

authoritative copy.  It has an ownership date of 1139 AH on its front cover.  

Here is the description card from the said library: 
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Title page: 
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The entry for al-Nu’man ibn Thabit is on folio 229a: 

 

This manuscript is not reliable as it also has another crucial portion missing from the 

introduction by Imam al-Dhahabi.  Namely, it was shown in the early part of this 

monograph that al-Dhahabi had said very succinctly: 

وكذا ال أذكر في كتابي من األئمة المتبوعين في الفروع أحدا لجاللتهم في اإلسالم 
وعظمتهم في النفوس, مثل أبي حنيفة, والشافعي, والُبخاري فإن ذكرت أحدا منهم, 

 فأذكره على اإلنصاف, وما يضره ذلك عند اهلل وال عند الناس
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“Similarly, I will not mention in my book any of the followed Imams of Furu’ 

(jurisprudence and its branches) due to their majesty in Islam and eminence in the souls 

[of people], such as Abu Hanifa, al-Shafi’i and al-Bukhari, and if any one of them are 

mentioned then I mentioned them with fairness, for this does not harm their standing 

before Allah and before people.”  

The above sentences are found in this manuscript but surprisingly the scribe has not 

mentioned the names of Abu Hanifa, al-Shafi’i and al-Bukhari within the sentence.  

Here is how it has been presented in this manuscript on page 2: 
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What proves that the names of the three Imams - Abu Hanifa, al-Shafi’i and al-Bukhari, 

were found in the original copy of the Mizan is the fact that the authoritative copy by 

the Hadith master, Sibt ibn al-Ajami, did have the names of the three Imams (see the 

underlined portion below).  Here is how Sibt ibn al-Ajami presented it on the top of 

page 2 in his own handwriting as described earlier on: 

 

 

ii) In the Mu’assasa al-Imam Zayd ibn Ali al-Thaqafiyya42 library in Sana’a, 

Yemen, there is a manuscript of the Mizan al-I’tidal (no. 1/21919) which 

has an entry for al-Nu’man ibn Thabit in the third volume.  This copy also 

appears to be a relatively late copy that does not have evidence to show that 

it was copied and compared with an earlier authoritative copy.  It has an 

ownership date of 1190 AH on its front cover.  The following is the title 

page: 

 

                                                             
42 Imam Zayd ibn Ali Cultural Foundation. This foundation holds many Zaydi-Shia works as well as 

works by Sunni scholars 
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On folio 136b was the entry for Imam Abu Hanifa as circled: 

 

Both of these manuscripts are thus unreliable for having the entry for Imam Abu Hanifa 

included within them, and are at odds with all the other manuscripts shown above that 

do not have the entry for the Imam in them, especially its total absence in the original 

handwritten copy by al-Hafiz al-Dhahabi himself.  In the next section the collated 

verdicts of past scholars shall be mentioned on this matter. 
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VERDICTS OF SOME SCHOLARS 

ON THE MIZAN AL-I’TIDAL AND 
WHETHER IMAM ABU HANIFA 

WAS INCLUDED WITHIN IT 

 

Shaykh Abdal Hayy al-Lucknawi (d. 1304 AH) has mentioned in his Ghayth al-

Ghamam ‘ala Hawashi Imam al-Kalam43 that he did not see the notice for Imam Abu 

Hanifa in some of the reliable manuscripts of the Mizan al-I’tidal.  He proceeded to 

support his findings by quoting supporting statements from some of the Hadith masters 

(Huffaz) of the past.  Amongst them was al-Hafiz Zaynud-Din al-Iraqi (d. 806 AH), al-

Hafiz al-Sakhawi (d. 902 AH) and al-Hafiz al-Suyuti (d. 911 AH).   

The quotations from some of these Imams and similar line of argumentation used by 

Shaykh Abdal Hayy was also mentioned by his disciple known as Shaykh Muhammad 

ibn Ali al-Nimawi (d. 1304 AH), in his al-Ta’liq al-Hasan,44 which are his own 

annotations to his Hadith collection known as Atharus-Sunan.   

Shaykh Abdul Fattah Abu Ghudda in his footnotes to Shaykh Lucknawi’s al-Raf` wa 

al-Takmil fi’l Jarh wa al-Ta’dil, and likewise Shaykh Abdur Rashid al-Nu’mani (d. 

1999) also quoted similarly in his work known as Ma tamassu ilayhi al-haja li man 

yutali Sunan ibn Majah, from Shaykh al-Lucknawi’s Ghayth al-Ghamam, and likewise, 

Shaykh Wahbi Ghawji (d. 2013) also quoted the findings of Shaykh Abdul Fattah Abu 

Ghudda in his Abu Hanifa al-Nu’man: Imam al-A’immatil-Fuqaha.45     

Here are the statements of these eminent and esteemed Imams: 

1) Imam al-Iraqi said in his Sharh al-Alfiyya (3/260): 

هبيُّ  ولكنَُّه ذكَر في كتاِبِه الكامِل كلَّ َمْن ُتُكلَِّم فيِه، وإْن كاَن ثقًة، وتَِبَعُه على ذلَك الذَّ
المتبوعينَ  في الميزاِن، إالَّ أنَُّه َلْم يذكْر أحداً مَن الصحابِة واألئمةِ    

Meaning:  

“But he (Ibn Adi) mentioned in his book al-Kamil every narrator that was 

spoken of even if he was trustworthy, and al-Dhahabi followed him in this in 

                                                             
43 Printed beneath his work entitled Imamul-Kalami fi ma yata’allaqu bil-Qira’ati Khalf al-Imami (p. 

176 of the edition printed by Idara al-Qur’an wa al-Ulum al-Islamiyya, 1st edition, 1419 AH, Karachi, 

Pakistan) 

44 See p. 115 under Hadith no. 364, footnote 144 (Maktaba Imdadiyya edition, Multan, Pakistan) or p. 

133-134 of the latest edition printed in 2011 by Maktaba al-Bushra, Karachi, Pakistan 
45 pp. 243-249 (Dar al-Qalam edition) 
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al-Mizan, except that he did not mention any of the (Prophetic) Companions 

or the Imams that are followed.” 

2) Imam al-Sakhawi said in his Sharh al-Alfiyya (p. 477) which is also known as 

Fath al-Mugith about al-Dhahabi: 

َيْذُكَر  َمَع أَنَُّه تَِبَع اْبَن َعِديٍّ ِفي ِإيَراِد ُكلِّ َمْن ُتُكلَِّم ِفيِه َوَلْو َكاَن ثَِقًة، َوَلِكنَُّه اْلتَ َزَم َأْن اَل 
ِة اْلَمْتُبوِعينَ   َأَحًدا ِمَن الصََّحابَِة َواَل اأْلَِئمَّ

Meaning: 

“Although he followed Ibn Adi in mentioning every narrator who was spoken 

of even if he was trustworthy, yet he committed not to mention any of the 

(Prophetic) Companions or the Imams that are followed.” 

3)            Imam al-Suyuti said about al-Dhahabi’s Mizan in Tadrib al-Rawi Sharh 

Taqrib al-Nawawi (p. 519): 

ِة اْلَمْتُبوِعينَ َلْم َيذْ ِإالَّ أَنَُّه  ُكْر َأَحًدا ِمَن الصََّحابَِة، َواأْلَِئمَّ  

Meaning: 

"Except that he did not mention any of the Companions or the Imams that 

are followed." 

Shaykh al-Lucknawi said after quoting these points that these reliable Imams did not 

see a notice for Imam Abu Hanifa under the names beginning with al-Nu’man in the 

manuscripts of the Mizan al-I’tidal in their respective times. 

Shaykh Abdul Fattah46 and Shaykh al-Nu’mani47 also quoted a later Hadith scholar 

known as al-Amir al-San’ani48 (d. 1182 AH) from his Tawdih al-Afkar (2:277) who said: 

 لم يترجم ألبي حنيقة في الميزان
Meaning: 

"There is no biography for Abu Hanifa in al-Mizan." 

                                                             
46 See his footnote to Qawā’id fi Ulum al-Hadith (p. 212) of Shaykh Zafar Ahmed al-Uthmani 
47 See his Ma tamassu ilayhi al-haja li man yutali Sunan Ibn Majah (p. 245) 
48 Muhammad ibn Isma’il 
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Shaykh Abdur Rashid al-Nu’mani also mentioned in his book in defence of the status 

of Imam Abu Hanifa in hadith entitled: Makana al-Imam Abi Hanifa fi al-Hadith49 the 

following in a footnote50: 

 مالواقعة في بعض نسخ " الميزان" مدسوسة َوُمْقَحَمٌة بغير قلحنيفة  وترجمة اإلمام أبي
، كما بينته في كتابي " اإلمام ابن ماجه -رَِحَمُه اهللُ تَ َعاَلى  -مؤلفه الحافظ الذهبي 

الشيخ عبد الفتاح أبو ، وأوسعه بيانًا العالمة المحدث الناقد 245وكتابه السنن ": ص 
من الطبعة  126 - 121غدة في تعليقه على " الرفع التكميل " لإلمام اللكنوي: ص 

 الثالثة.
Meaning: 

“The biography of Imam Abu Hanifa in some editions of “Al-Mizan” is interpolated 

and tampered with in a way that it makes it clear that some of what is found therein 

could not have been written by the original author [Hadith Master Al-Dhahabi (ra)]. I 

pointed these out in my book called “Al-Imam Ibn Maja wa kitabuhu al-Sunan” on 

page 245.  A more detailed analysis of the interpolations is given by the great scholar, 

Hadith critic, al-Shaykh Abd al-Fattah Abu Ghudda in his commentary on Imam Al 

Laknawi’s “Al-Raf’ Wa al-Takmil” on pages 121-126 of the second edition.” 

 

In this monograph the findings of al-Hafiz al-Sakhawi have also been quoted earlier on 

from al-I'lan bi’l-tawbikh li-man dhamma al-Tarikh51 as follows: 

"Al-Dhahabi abridged (Ibn al-Jawzi's work) and also wrote a supplement to it. Most of 

the material was taken over into the Mizan which became the standard reference work 

for all later (scholars). He followed, however, Ibn ‘Adi in that he mentioned every 

disputed hadith scholars, even if he was reliable. But he undertook to omit any 

mention of the men around Muhammad (Sallallahu alaihi wa sallam) or of the 

authoritative religious leaders.52    

 

Shaykh Zafar Ahmed al-Uthmani (d. 1394 AH) mentioned in his footnote to his 

Qawā’id fi Ulum al-Hadith53 the following resounding point: 

 

                                                             
49 Translated into English under the title – Abu Hanifa’s high rank in Hadith by Dr. S. Kose.  The quote 

from al-Nu’mani is found on p. 23, footnote 156 of this English edition (available here - 

https://archive.org/download/AbuHanifasHighRankInHadith/AbuHanifasHighRankInHadith_abdurRas

hidNumani.pdf) 

 
50 See p. 55, footnote 1 of the Arabic edition 
51 See the translation of al-Sakhawi’s work under the title: A History of Muslim Historiography (pp. 436-

437), 2nd revised edition, Leiden, E.J. Brill, 1968 
52 Like the Imams, Abu Hanifa, al-Shafi’i and al-Bukhari that were specifically named by al-Dhahabi 
53 P. 211, footnote 3 

https://archive.org/download/AbuHanifasHighRankInHadith/AbuHanifasHighRankInHadith_abdurRashidNumani.pdf
https://archive.org/download/AbuHanifasHighRankInHadith/AbuHanifasHighRankInHadith_abdurRashidNumani.pdf
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"By this it is known that what is found in some recensions of the Mizan concerning Abu 

Hanifa in it, and his weakening due to weak memorization is something added in, for 

the author (al-Dhahabi) gave his textual wording for the absence for any of them.54  And 

how could it be there when al-Dhahabi included Abu Hanifa amongst the Hadith 

preservers (Huffaz) in his Tadhkirat55 (al-Huffaz), which he introduced at the beginning 

with his words: ‘This is the recollection of the names of those who were declared the 

trustees among the carriers of the Science of the Prophetic knowledge and to whose 

ijtihad one refers concerning matters of narrator endorsement (tawthiq), weakening 

(tad’if), authentication (tashih), and falsification (tazyif).’  This indicates that Abu 

Hanifa was to him (al-Dhahabi) a Hafiz (of hadith), Imam, Mujtahid in hadith and a 

trustee in carrying the Prophetic knowledge.” 

 

The Tadhkiratul Huffaz of Imam al-Dhahabi is one of his later compilations.  This can 

be gauged by the fact he mentioned the biography of his teacher, the Hafiz of Hadith, 

Jamalud-Din al-Mizzi in this work.56 Al-Dhahabi mentioned that the latter died in 742 

AH.  Al-Dhahabi also mentioned at the end of his Tadhkira that he heard from 

Shamsud-Din Muhammad ibn Ahmed ibn Abdil Hādi and that he died in the year 744 

AH.57  Al-Dhahabi died in 748 AH and so the Tadhkira was completed sometime after 

744AH. 

 

 

 

 

 

 

 

                                                             

54 Meaning for Abu Hanifa, al-Shafi’i and al-Bukhari,  as in the statement from al-Dhahabi that he 

mentioned in his introduction to the Mizan:  “Similarly, I will not mention in my book any of the followed 

Imams of Furu’ (jurisprudence and its branches) due to their majesty in Islam and eminence in the souls 

[of people], such as Abu Hanifa, al-Shafi’i and al-Bukhari, and if any one of them are mentioned then I 

mentioned them with fairness, for this does not harm their standing before Allah and before people.”  

55 See his Tadhkiratul Huffaz (1/126) 
56 See his Tadhkira (4/1500, Darul Kutub al-Ilmiyya edition) 
57 Tadhkiratul Huffaz (4/1508) 
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IMAM AL-DHAHABI AND HIS 

ENTRY ON IMAM ABU HANIFA IN 
HIS DIWAN AL-DU’AFA 

 
Some recent contemporaries who are looked up to as Hadith scholars by a certain 

fraternity, and have at times shown their animosity and unacademic acrimony to the 

status of Imam Abu Hanifa as a Muhaddith, have attempted to portray Imam al-Dhahabi 

as one those from later times who allegedly weakened Imam Abu Hanifa.  In order to 

demonstrate this claim, they have introduced an assertion by mentioning that Imam al-

Dhahabi weakened Imam Abu Hanifa by listing him in a work known as Diwan al-

Du’afa wa’l Matrukin (Register of Weak and Abandoned narrators). 

 

Of those who have attempted this type of portrayal was the late Nasirud-Din al-Albani 

(d. 1999) who quoted the following from the manuscript of the Diwan al-Du’afa58 that 

he had access to in Damascus while attempting to weaken Imam Abu Hanifa in his 

Sisila al-Ahadith al Da’eefa wa al-Mawdua (1/665): 

 

( : النعمان اإلمام رحمه اهلل، قال ابن 2 - 1/  215" )ق  قال الذهبي في " ديوان الضعفاء
عدي: عامة ما يرويه غلط وتصحيف وزيادات، وله أحاديث صالحة، وقال النسائي: ليس بالقوي 

 في الحديث كثير الغلط والخطأ على قلة روايته، وقال ابن معين: ال يكتب حديثه.
 

Meaning: 

 “Al-Dhahabi said in his Diwan al-Du’afa (2 - 1/  215 ق ) : Al-Nu’man, the Imam, may 

Allah have mercy on him. Ibn Adi said: ‘Generally, what he narrates contain error 

(ghalat), corruption in the textual wording (tashif) and additions (ziyadat), and he has 

good hadiths also.  Al-Nasa’i59 said: ‘He is not strong in Hadith, has many mistakes 
                                                             
58 See no. 4389 of the published edition edited by Hammad al-Ansari 
59 Al-Hafiz al-Sakhawi mentioned the following verdict in his al-Jawahir wa al-Durar (folio 227b) from 

his Shaykh, Ibn Hajar al-Asqalani (d. 852 AH): "He-Ibn Hajar-was asked about what an-Nasa'i 

mentioned in ad-Du'afa wa al-Matrukin about Abu Hanifa: 'that he is not strong in Hadith, and that he 

makes many mistakes and slips, despite the fact that he narrates few Hadiths.’ Is this true? And did any 

of the Hadith scholar Imams agree with an-Nasa'i about this?'  He answered: 'An-Nasa'i is one of the 

Imams of Hadith. What he said is only in accordance with how things appeared to him, and that which 

his independent reasoning (ijtihad) led him to. Not all the opinions of every person are to be followed. 

However, a group of Hadith scholars agreed with his general opinion on [Abu Hanifa]. Al-Khatib 

included their opinions in [Abu Hanifa’s] biography in his Tarikh some of which are accepted and some 

rejected. In the Imam's defence, his position was only to narrate what he had preserved from the time he 

had heard it until he discharged it (ada'). This is why there are few narrations from him, since his 

narrations which fulfil this principle are few. Otherwise, he in fact possesses many narrations.  In sum, 

it is better not to get too involved in this kind of discussion.  The Imam and his ilk have crossed over the 

bridge. They are no longer affected by anyone's opinion. Rather, they occupy the level to which Allah 

Most High raised them in that they are adhered to and followed. Let us rely on this. And Allah is the 

Guardian of success.'''  (Translation taken from the English edition of Shaykh Muhammad Awwama’s 

Athar al-Hadith al-Sharif fi-ikhtilaf al-Aʾimma al-Fuqaha, published by Turath publishing (2014, p. 
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and errors despite having only a few narrations.’ Ibn Ma’in said: ‘His narrations are 

not written.’”60 

Some have claimed that the above statement attributed to al-Dhahabi is a forgery but 

have not provided sufficient evidence to maintain the veracity of such an assertion.  

Firstly, it is worth pointing out that the Diwan al-Du’afa is one of al-Dhahabi’s works. 

Shaykh Abdur Rashid al-Nu’mani has responded to al-Albani’s weakening of Imam 

Abu Hanifa in his defence entitled: Makana al-Imam Abi Hanifa fi al-Hadith.61  The 

work was introduced by the late Shaykh Abdul Fattah Abu Ghudda.62  One of the 

                                                             
167), under the title: The influence of the noble Hadith upon the Differences of opinion amongst the Jurist 

Imams 

 
60 Shaykh Shu’ayb al-Arna’ut (d. 2016) has rejected what was mentioned by Ibn Adī and al-Nasa’i in his 

footnotes to al-Dhahabi’s Siyar a’lam an-Nubala (6/392) 
61 Translated into English under the title – Abu Hanifa’s high rank in Hadith by Dr. S. Kose.  

Downloadable from the following link: 

https://archive.org/download/AbuHanifasHighRankInHadith/AbuHanifasHighRankInHadith_abdurRas

hidNumani.pdf 

 
62 His introduction being as follows: 
 

All praise is due to Allah, the Patron of the pious and the righteous. May the most complete and enduring 

prayers and blessings be upon the Messenger of guidance and the Imam of the pious who is sent as a 

mercy to the worlds, and upon his family, his companions, and his beneficent followers until the Day of 

Judgement. Ameen! 

This is a beneficial, precious, glorious unique book titled “Abu Hanifa’s High Rank in Hadith” written 

by the late Muhammed Abdur Rashid al-Nu’mani (may Allah protect him [1]) who was a great 

investigative scholar, critic, and Hadith Master. He held the post of Grand Shaykh of Hadith and its 

sciences at the University of Al-Ulum Al-Islamiyyah in Karachi, Pakistan. This school was founded by 

our teacher, magnificent scholar, Hadith Master, jurist of applied and theoretical law, Al-Mahasin Al-

Sayyid Muhammed Yusuf Al-Hussaini al-Banuri – may Allah have mercy on him. 

This edition [of the book] is distinguished from former editions in that it was read to the author (may 

Allah have mercy on him) and he took the time to make some minor changes. He also added a significant 

amount of important new material. The author, may Allah have mercy on him, spared no effort in 

collecting many jewels for this book. 

Besides the followers of Abu Hanifa, quite a few jurists, Hadith Masters and historians wrote books to 

eliminate the confusion that some fanatics have stirred up regarding the stature of Imam Abu Hanifa 

(may Allah be pleased with him). Among these great scholars, are the great Imam, jurist and Hadith 

Master of North-West Africa, Abu Umar ibn Abd al Barr (follower of Maliki school), the great Imam, 

Hadith master and critic Shams Al-Din Al-Dhahabi (follower of Shafi’i school), the great Imam, jurist 

and Hadith Master Yusuf bin Hasan bin Abd Al-Hadi Al-Dimashqi Al-Salihi (follower of Hanbali 

school) who is more commonly known as ibn Al-Mibrad who died in the year 909 [2]. [In addition to 

those just mentioned,] the great Imam and the Hadith Master and critic Al-Suyuti (follower of Shafi’i 

school), the great Imam Hadith Master and critic Muhammed bin Yusuf Al-Salihi (follower of Shafi’i 

school), the great Shafi’i Jurist Imam Ibn Hajar Al-Haytami Al-Makki also wrote on this subject. 

They authored long books narrating the virtues and excellence of Imam Abu Hanifa, stating his greatness 

and stature as an [Independent] Jurist. They defended the Imam against disgraceful and envious insulters. 

https://archive.org/download/AbuHanifasHighRankInHadith/AbuHanifasHighRankInHadith_abdurRashidNumani.pdf
https://archive.org/download/AbuHanifasHighRankInHadith/AbuHanifasHighRankInHadith_abdurRashidNumani.pdf
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Yemeni associates of al-Albani by the name of Muqbil ibn Hadi al-Wadi’ie (d. 2001) 

also attempted to weaken Imam Abu Hanifa in his work known as Nashr al-Sahifa fi 

Dhikr al-Sahih min Aqwal A'immat al-Jarh wa al-Ta`dil fi Abi Hanifa.  This work has 

been refuted by the Yemeni Shaykh known as Muhammad Ahmed Amuh in his work 

entitled: Al-Kalimat al-Sharifa wa'l Manaratul Munifa fi Tanzih Abi Hanifa min al-

Aqwali al-Sakhifa allati nasharaha al-Wadi'ie fi taswidi al-Sahifa.  See the following 

link to download this work in full:  

https://archive.org/download/ReplyToMuqbilIbnHadiForWeakeningImamAbuHanifa/

AlKalimatAlSharifaWaAlManaratulMunifaFiTanzihAbiHanifa_ahmedAmuh_raddOn

MuqbilIbnHadi.pdf 

It has already been ascertained from Imam al-Sakhawi that he knew of such a work by 

al-Dhahabi.  It was mentioned earlier on from al-Sakhawi’s al-I'lan bi’l-tawbikh li-man 

dhamma al-Tarikh63 that he said: 

"Al-Dhahabi abridged (Ibn al-Jawzi's work) and also wrote a supplement to it. Most of 
the material was taken over into the Mizan which became the standard reference work 
for all later (scholars). He followed, however, Ibn ‘Adi in that he mentioned every 
disputed hadith scholar, even if he was reliable. But he undertook to omit any mention 
of the men around Muhammad (Sallallahu alaihi wa sallam) or of the authoritative 
religious leaders.64 Zayn-ad-Din al-Iraqi wrote a one-volume supplement to (the 
Mizan). Ibn Hajar, in the Lisan al-Mizan, picked out (of the Mizan) the (persons) who 

                                                             
Since the disease of the belittlement of the rank of Imam Abu Hanifa in Hadith has become epidemic in 

some Arab countries [3] where [earnest] readers are seeking access to refutational publications like this 

in order to counter accusations of the [smear] campaign against the Imam, we introduced this book to 

inform people about what the [true] masters of Hadith Science and Jurisprudence have to say about him. 

This work strives to serve as a lighthouse for those who seek guidance and as a reminder for those who 

are dreadful partisans. Verily Allah is the guide to the straight path and may the prayers and peace be 

upon our Prophet, Messenger and Master Muhammed and upon his family and companions, all of them. 

All praise is due to Allah the Lord of the worlds. 

Abd Al-Fattah Abu Ghudda 

1 Dhi Al-Qaada 1415, Riyadh 

Footnotes: 

1) At the time Shaykh Abd Al-Fattah Abu Ghudda was preparing this book for publication in the Middle 

East, the author was alive, but now both the author and the editor passed away. We ask Allah to cover 

them both in His mercy and turn their graves into a garden of Paradise. Ameen! [Tr] 

2) The dates in this book are based on the Islamic Hijri calendar unless otherwise noted. 

3) The said disease is spreading rapidly among the Anglophones and hence we decided to make this 

brilliant work available to the English-speaking Muslims. May Allah accept it from us and make it 

beneficial for those seeking the truth. Ameen! [Tr.] 

 
63 See the translation of al-Sakhawi’s work under the title: A History of Muslim Historiography (pp. 436-

437), 2nd revised edition, Leiden, E.J. Brill, 1968 
64 Some of these names were specifically mentioned by al-Dhahabi in his introduction to the Mizan al-

I’tidal, which includes Imam Abu Hanifa, as shall be quoted in this monograph 

https://archive.org/download/ReplyToMuqbilIbnHadiForWeakeningImamAbuHanifa/AlKalimatAlSharifaWaAlManaratulMunifaFiTanzihAbiHanifa_ahmedAmuh_raddOnMuqbilIbnHadi.pdf
https://archive.org/download/ReplyToMuqbilIbnHadiForWeakeningImamAbuHanifa/AlKalimatAlSharifaWaAlManaratulMunifaFiTanzihAbiHanifa_ahmedAmuh_raddOnMuqbilIbnHadi.pdf
https://archive.org/download/ReplyToMuqbilIbnHadiForWeakeningImamAbuHanifa/AlKalimatAlSharifaWaAlManaratulMunifaFiTanzihAbiHanifa_ahmedAmuh_raddOnMuqbilIbnHadi.pdf
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were not in the Tahdhib al-Kamal, adding the (information on) transmitters that had 
escaped (ad-Dhahabi) and some new biographies together with his criticisms and 
rectifications. I revised (the Lisan) under (Ibn Hajar’s) direction, and I have some 
additions to it. Ibn Hajar wrote two more books on the subject, the Taqwim al-Lisan 
and the Tahrir al-Mizan. Al-Dhahabi, too, wrote (two more works on the subject), a 
brief work on weak transmitters entitled al-Mughni, and another work entitled ad-
Du'afa wa'l Matrukin. He (himself) wrote a supplement65 to it. Someone picked out 
of (ad-Dhahabi’s) Du'afa the inventors of supposititious traditions, another the 
manipulators (mudallisun), and a third the confused (hadith scholars). Al-Dhahabi also 
wrote Ma’rifat ar-ruwah al-mutakallam fihim bi-ma la yujib ar-radd." 

 

One of the students of al-Dhahabi was Imam Tajud-Din al-Subki (d. 771 Ah).  He has 

mentioned some of the works of al-Dhahabi in his Tabaqat al-Shafi’iyya al-Kubra and 

mentioned five works by al-Dhahabi that concentrate on Hadith transmitters.  Al-Subki 

listed them as follows 

 ومختصر تَ ْهِذيب اْلَكَمال للمزي
 والكاشف ُمْخَتصر َذِلك َوُهَو ُمَجلد نَِفيس

َعَفاء َوُهَو من أجل اْلكتب  َواْلِميَزان ِفي الضُّ
 َواْلُمغني ِفي َذِلك

 وكتابا ثَالِثا ِفي َذِلك
Meaning:   

“And the abridgement of Tahdhib al-Kamal of al-Mizzi, al-Kashif which is the 

abridgement of that and it is a precious volume, the Mizan on weak narrators and it is 

from the more splendid of his books, and al-Mughni on that (on weak narrators) and a 

third book on that (weak narrators).” 

The abridgement of the Tahdhib al-Kamal by al-Dhahabi is known as Tadh-hib al-

Tahdhib and the third work he was referring to was the Diwan al-Du’afa.  The Mughni 

was compiled before the Mizan as he referred to it in the introduction to his Mizan al-

I’tidal. 

There are two extant manuscripts of the Diwan al-Du’afa.  One of them was used in 

the first published edition66 of the Diwan by the late Hammad al-Ansari (d. 1997).  The 

latter used the copy stored originally in the Feyzullah Effendi collection (no. 495) in 

Istanbul, and now stored in the Suleymaniyye library in the same city.  This manuscript 

was scribed in 120 folios by Hammad ibn Abdur Rahim ibn Ali ibn Uthman al-Mardini 

al-Hanafi in the year 778 AH as stated on the last folio: 

                                                             
65 Meaning the work known as Dhayl Diwan al-Du’afa 
66 Published in 1967 by Maktaba al-Nahda al-Haditha in Makka al-Mukarrama 
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The entry for Imam Abu Hanifa under the name al-Nu’man was on folio 104b: 

 

Another printed edition of the Diwan al-Du’afa was published in two volumes in 1988 

by Dar al-Qalam, Beirut, Lebanon, with editing by Shaykh Khalil Mays.  This edition 

does not appear to have used any original manuscripts. 

The copy of the Diwan67 used by al-Albani is stored in the Zahiriyya library in 

Damascus under the accession number - Hadith 369.  Here is how the entry for Imam 

Abu Hanifa was presented in this manuscript (folios 215b-216a): 

 

 

                                                             
67 Within this manuscript are two more works by al-Dhahabi.  The first being his al-Mushtabah fi’l rijal 

which is the first 145 folios.  The Diwan al-Du’afa starts from folio 145b until folio 228a.  The last work 

from folio 228a to folio 240 is his Dhayl Diwan al-Du’afa. 
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What the reader needs to realise is that despite the title there are actually a range of 

trustworthy (thiqāt) and reliable (saduq) type of narrators within the Diwan al-Du’afa.  

This can be gauged by the opening lines of the Diwan where al-Dhahabi mentioned that 

the narrators he would list in this work would be those found in the famous six books 

of Hadith:  Sahih al-Bukhari, Sahih Muslim, Sunan Abi Dawud, Jami al-Tirmidhi, 

Sunan an-Nasa’i and Sunan Ibn Majah.  He mentioned the abbreviated letter for each 

of these books that he would use when referencing each of the listed narrators back to 

the specific book (s) that they appear in as part of the chains of transmission.  Here is 

what al-Dhahabi mentioned with the respective abbreviations for each book in brackets: 

 -رمز ذلك الكتاب:
فالبخاري )خ(، ومسلم )م(، وأبو داود )د(، والترمذي )ت(، والنسائي )س( وابن ماجه )ق( فإن 

كان في الكتب الستة جميعها وذلك نادر جداً فعليه )ع( ومن كان في السنن األربعة فعليه )عه(، 
 واهلل المسئول أن ينفع به إنه سميع الدعاء.

 

Hence, there are some narrators within the Diwan that are narrators of Hadith found in 

Sahih al-Bukhari and Sahih Muslim, which are considered to be generally reliable in 

the main, even if there appears to be some form of disparagement (Jarh) mentioned 

about them by some of the early Hadith Masters.  There are also narrators found in all 

six books which he referred to using the symbol - (ع) 

In fact, the above-named scribe of the Diwan known as Hammad ibn Abdur Rahim ibn 

Ali ibn Uthman al-Mardini al-Hanafi has mentioned the different levels of the narrators 

listed within the Diwan.    He has categorised them into five levels68 of which the first 

level consisted of narrators found in Sahih al-Bukhari and Sahih Muslim who were 

criticised by some Hadith critics (nuqqad) without any firmly established proof. 

The symbol he used for Sahih al-Bukhari was - )خ( and for Sahih Muslim - (م) 

Here are some examples for narrators found in the Diwan whose narrators are found in 

Sahih al-Bukhari and hence reliable to a certain level: 

-خ-عن هشيم، ضعفه ابن أبي حاتم. أحمد بن سليمان بن أبي الطيب:  - 44  

-خ-جة. ثقة، لم يتكلم فيه النسائي بحأحمد بن صالح المصري الحافظ:  - 47  

                                                             
68 See pp. 477-478 of the edition edited by Hammad al-Ansari 
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.-د -، مخ-ثقة، لينه بعضهم بال حجة. أبان بن يزيد العطار:  - 139  

.-، د، سخ-تابعي، كوفي، لينه شعبة. إبراهيم بن عبد الرحمن السكسكي:  - 205  

، م، د، ت، خ-قال أبو داود: ضعيف. إبراهيم بن يوسف بن أبي إسحاق السبيعي:  - 276
-س  

ضعفه ابن معين، وقال أحمد بن حنبل: منكر  أبي بن عباس بن سهل الساعدي: - 286
-خ-الحديث.   

-خ-تكلم فيه من قبل تجهمه. بشر بن السري األفوه:  - 590  

-، مخ-ال يحتج به. بشير بن نهيك. عن أبي هريرة، قال أبو حاتم:  - 616  

-، مخ-شيخ مالك، اتهمه بالقدر محمد بن البرقي. ثور بن زيد الديلي:  - 705  

قال أحمد: له مناكير، وساق له ابن عدي في بن مخلد القطواني الحافظ: خالد  - 1246
  ، م، سخ-ترجمته عشرة أحاديث منكرة. 

Al-Dhahabi also listed some famous scholars of Hadith or Fiqh.  Amongst them was 

Muhammad ibn Ishaq (no. 3589) the expert on Prophetic Sira who al-Dhahabi said was 

Thiqa (trustworthy) and Saduq (truthful), as well as mentioning those who disparaged 

him in some way: 

 

ثقة إن شاء اهلل، صدوق، احتج به خلف من األئمة، وال محمد بن إسحاق بن يسار:  - 3589
المديني: حديثه  سيما في المغازي، قال شعبة: صدوق، وقال أحمد: حسن الحديث، وقال ابن

عندي صحيح، لم أجد له إال حديثين منكرين، وقال ابن معين: ثقة، وليس بحجة، وقال النسائي: 
ليس بالقوي، وقال محمد بن عبد اهلل بن نمير: رمي بالقدر، وكان أبعد الناس منه، وقال أبو داود: 

القطان، ووهيب بن قدري معتزلي، وقال الدارقطني: ال يحتج به. قلت: وكذبه مالك، ويحيى 
-عه، م تبعا-خالد.   

Also, Ali ibn al-Ja’d who authored a Hadith collection known as Musnad Ali ibn al-

Ja’d or Musnad al-Jawhari.  He was one of the narrators found in Sahih al-Bukhari also.  

This is how he was listed in the Diwan where al-Dhahabi said he was trustworthy and 

precise: 

-خ، د-ثقة متقن، لكن فيه تجهم يسير. : علي بن الجعد الجوهري - 2910  
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In the Diwan there was also an entry for an individual known as Muhammad ibn Isma’il 

al-Bukhari whose name sounds exactly like the famous Imam al-Bukhari.  This is how 

al-Dhahabi mentioned the first al-Bukhari followed by al-Dhahabi’s point about the 

famous Imam al-Bukhari: 

قدم بغداد بعد الخمسمائة، وكتب عن محمد بن إسماعيل، أبو عبد اهلل البخاري:  - 3605
اعيل اإلمام مؤلف الصحيح فثقة بعد جماعة: قال ابن الجوزي: كذاب، قلت: أما محمد بن إسم

ذا فما سلم من الكالم ألجل مسألة اللفظ، تركه ألجلها أبو زرعة وأبو حاتم، وهجره  [343]ص:
 الذهلي.

Meaning: 

“Muhammad ibn Isma’il, Abu Abdillah al-Bukhari, he came to Baghdad after 500 AH 

and he wrote (Hadiths) from a group (of scholars).  Ibn al-Jawzi said: He was a liar.  I 

say (al-Dhahabi):  As for Muhammad ibn Isma’il, the Imam and author of the Sahih, 

he is trustworthy (thiqa).  After this, he was not safe from the remarks over the legal 

issue on the pronunciation of the Qur'an,69 and he was abandoned because of it by Abu 

Zur’a (al-Razi, do. 264 AH) and Abu Hatim70 (al-Razi, d. 277 AH), and boycotted by 

al-Dhuhli (d. 258 AH).” 

The above examples serve to exemplify the thesis that al-Dhahabi’s inclusion of Imam 

Abu Hanifa in his Diwan al-Du’afa is not a proof that he personally considered him to 

be weak, or that he agreed with what he quoted from Ibn Adi, al-Nasa’i or Ibn Ma’in.  

Indeed, the points from these last three named scholars of hadith have been addressed 

and explained by those who wrote works in defence of the status of Imam Abu Hanifa 

as a reliable scholar of Hadith. 

There is also proof that Imam Abu Zakariyya Yahya ibn Ma’in71 (d. 233 AH) declared 

Imam Abu Hanifa to be trustworthy in Hadith, and al-Dhahabi has also asserted that 

Ibn Ma’in was a Hanafi.  Al-Dhahabi said in his Siyar a’lam an-Nubala72: 

َحَنِفّيًا ِفي الُفُرْوعِ  -رَِحَمُه اهللُ -قُ ْلُت: َقْد َكاَن َأبُو زََكرِيَّا   
Meaning: 

                                                             
69 Imam al-Bukhari’s position on this matter is propounded in his work known as Khalq af’al al-Ibad.  

Please see this writer’s article entitled: Imam al-Mizzi, his brief incarceration and the Khalq af’al al-

Ibad of Imam al-Bukhari from here - https://ia801208.us.archive.org/17/items/ImamAl-

mizziHisBriefIncarcerationAndTheKhalqOfImamAl-

bukhari/ImamAlMizziHisBriefIncarcerationAndTheKhalqOfImamAlBukhari.pdf 
70 See proof for this abandonment being mentioned by Abu Hatim’s son known as Abdur Rahman ibn 

Abi Hatim al-Razi (d. 327 AH) in his Kitab al-Jarh wa al-Ta’dil (7/191, no. 1086) 
71 Indeed, al-Dhahabi quoted examples of the tawthiq (accreditation) of Yahya ibn Ma’in on Imam Abu 

Hanifa in his Siyar a’lam an-Nubala (6/395) and in his Manaqib al-Imam Abi Hanifa wa Sahibayhi Abi 

Yusuf wa Muhammad ibn al-Hasan (pp. 45-46, edited by Shaykh Abul Wafa al Afghani) 

72 See 9/133 under the biography on Yahya ibn Ma’in 

https://ia801208.us.archive.org/17/items/ImamAl-mizziHisBriefIncarcerationAndTheKhalqOfImamAl-bukhari/ImamAlMizziHisBriefIncarcerationAndTheKhalqOfImamAlBukhari.pdf
https://ia801208.us.archive.org/17/items/ImamAl-mizziHisBriefIncarcerationAndTheKhalqOfImamAl-bukhari/ImamAlMizziHisBriefIncarcerationAndTheKhalqOfImamAlBukhari.pdf
https://ia801208.us.archive.org/17/items/ImamAl-mizziHisBriefIncarcerationAndTheKhalqOfImamAl-bukhari/ImamAlMizziHisBriefIncarcerationAndTheKhalqOfImamAlBukhari.pdf
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“I say:  Abu Zakariyya had been – may Allah have mercy on him – a Hanafi in the 

Furu (jurisprudence and its branches).” 

Al-Dhahabi also said the following about Ibn Ma’in in his Al-Ruwat al-Thiqat al-

Mutakallam Fihim Bima La Yujibu Raddahum:73 

 َفِإن اْبن مِعين َكاَن من اْلَحَنِفيَّة الغالة ِفي مْذهبه َوِإن َكاَن ُمحدثا
Meaning: 

“Indeed, Ibn Ma’in was from the Hanafis and had fanaticism for his school of 

jurisprudence (Madhhab), even though he was a hadith scholar (Muhaddith).” 

There is a whole work in some 180 pages entitled al-Imam Yahya ibn Ma'in 

Hanafiyyan74  (Imam Yahya ibn Ma’in the Hanafi) by Fahmi Ahmed Abdur Rahman 

al-Qazzaz, which verified that Ibn Ma’in was a Hanafi in fiqh. 

It is pertinent and worthy to mention other places where al-Dhahabi did not personally 

weaken Imam Abu Hanifa.  This shall be demonstrated below.  

Indeed, it has already been shown above that Imam al-Dhahabi included and recognised 

Imam Abu Hanifa as a reliable Hafiz of Hadith in his Tadhkiratul Huffaz which is one 

of his later works as ascertained above.  In the very opening lines of the Tadhkira,75 al-

Dhahabi said Imam Abu Hanifa was:   

 اإلمام األعظم فقيه العراق
Meaning: “The greatest Imam, jurist of Iraq.” 

Within this work, al-Dhahabi also quoted praise from Imam Yahya ibn Ma’in as well 

as from other scholars. 

Note also that al-Dhahabi said the following about his methodology in the above-named 

Al-Ruwat al-Thiqat al-Mutakallim Fihim Bima La Yujibu Raddahum ("The Trustworthy 

Narrators Whose Reliability Was Investigated for Matters Which Do Not Justify Their 

Rejection"): 

“I have included in my book [Mizan al-I`tidal] a great number of trustworthy narrators 

whom Bukhari and Muslim or others relied upon. I cited them only due to the fact that 

they had been cited in previous manuals of narrator-discreditation.  Not that I saw any 

weakness in them whatsoever, but I wanted only to make a note that they had been 

cited. Time and again I still encounter the name of a firmly established, trustworthy 

narrator about whom some question was raised without consequence for his status. If 

we were to open wide the door of a certain type of internecine criticism, we would be 

bringing into it droves of Companions, Successors, and Imams of the Religion. For 

                                                             
73 P. 30 
74 Printed by Dar Ibn Kathir (2014) 
75 See his Tadhkiratul Huffaz (1/126-127) 
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some of the Companions declared others disbelievers because of some interpretation 

on the latter's part. May Allah be well-pleased with all of them and forgive them! They 

were not immune to sin, nor do their divergences and internecine fighting for causes 

which normally result in discreditation, provide a precedent in principle for us. Nor did 

the Khawarij's declaration of apostasy against the Companions affect the reliability of 

the latter as narrators in the least. On the contrary, the pronouncements of the Khawarij 

and Shi`a against the Companions became a discreditation for the critics themselves.  

Consider, then, the immense wisdom of your Lord! We ask Allah to grant us safety. 

 Likewise, much of the criticism of contemporaries against one another must be sealed 

up and not reported. I shall now expand on this and say what the criterion is between 

the accepted and the rejected type of discreditation.  As for the Companions, their case 

is sealed up no matter what took place between them. Our belief and practice is that 

they are all utterly upright (`udul).   

As for the Successors, one can hardly find a deliberate liar among them although some 

of them commit mistakes and errors. Whoever has rare mistakes is nevertheless 

accepted as an authority. Likewise, those considered mines of knowledge even if their 

mistakes are many, although the Imams disagree whether the latter category are 

considered proofs.... 

As for those whose mistakes and singularities (ghara'ib) are abundant, their narrations 

do not carry probative weight. This type is hardly found among the early Successors, 

but more in succeeding generations.  Among the students of the Successors are found 

deliberate liars and those with abundant mistakes and disarray. Consequently, their 

narrations were discarded.”76 

Al-Dhahabi has also listed Imam Abu Hanifa amongst the Hadith scholars 

(Muhaddithin) in his work known as Al-Mu’in fi Tabaqat al-Muhaddithin.77 The 

following is how al-Dhahabi presented the name of Imam Abu Hanifa in this work as 

found in the Feyzullah Effendi collection (no. 1528, folio 10a): 

 

 

Meaning: “Abu Hanifa al-Nu’man ibn Thabit the jurist (Faqih) of Kufa (in Iraq).” 

It was mentioned in the beginning of this monography that al-Dhahabi compiled 

another work listing weak narrators.  This was entitled al-Mughni fi‘l-Du’afa.  This 

                                                             
76 Quoted by Dr. Gabriel Haddad in his biography entitled: “al-Dhahabi” 
77 See p. 57, no. 546 of the edition edited Hammam Abdur Rahim Sa’eed, or p. 54, no. 554 of the edition 

by Muhammad al-Hussain Basyuni Zaghlul.  Hammad Abdur Rahim used the Feyzullah Effendi 

manuscript (no. 1528 in 55 folios) which has an ownership date of 937 AH on the title page with the 

name of the owner being Muhammad ibn Ahmed al-Ghaythi al-Shafi’i al-Azhari 
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work was compiled before the Mizan al-I’tidal since al-Dhahabi referred to it in the 

introduction of his Mizan.  The Mughni was confirmed to be by al-Dhahabi by his 

student Tajud-Din al-Subki, and then after them by al-Sakhawi, as has been quoted 

earlier on from them both.   

It is interesting to note that al-Dhahabi did not personally weaken or list Imam Abu 

Hanifa as a weak narrator in his al-Mughni, and nor did he personally weaken him in 

his biography on Imam Abu Hanifa and his two students under the title: Manaqib al-

Imam Abi Hanifa wa Sahibayhi Abi Yusuf wa Muhammad ibn al-Hasan. 

Al-Dhahabi did not weaken Imam Abu Hanifa in his Siyar a’lam an-Nubala.  In this 

latter work he gave Imam Abu Hanifa the following praiseworthy titles: 

 اإِلَماُم، َفِقْيُه الِملَِّة، َعاِلُم الِعَراقِ 
Meaning: “The Imam, the jurist of the religion, scholar of Iraq.”78 

Al-Dhahabi quoted examples of the tawthiq (praiseworthy accreditation) of Imam 

Yahya ibn Ma’in on Imam Abu Hanifa in his Siyar a’lam an-Nubala79 and in his 

Manaqib al-Imam Abi Hanifa wa Sahibayhi Abi Yusuf wa Muhammad ibn al-Hasan.80  

Al-Dhahabi also had an entry for Imam Abu Hanifa in his Tarikh al-Islam81 where he 

declared him a Faqih (jurisprudent) in the opening lines as well as being: 

اُم اْلَعَلمُ اإِلمَ   
Meaning: “The Imam and the luminary.” 
Al-Dhahabi also quoted the tawthiq (praiseworthy accreditation) of Imam Yahya ibn 

Ma’in upon Imam Abu Hanifa in the Tarikh al-Islam.82 

Al-Dhahabi also abridged the Tahdhib al-Kamal by his Shaykh, Abul Hajjaj al-Mizzi 

(d. 742 AH), and entitled it as Al-Kashif fi Ma’rifa Man Lahu Riwaya fi al-Kutub al-

Sitta.  This is how he graded Imam Abu Hanifa in al-Kashif83 as presented in the 

Feyzullah Effendi collection manuscript (no. 1503, folio 145a), which was scribed in 

the year 739 AH, and read back to al-Dhahabi (d. 748 AH), by al-Hussain ibn Umar ibn 

al-Hasan Umar Habib al-Dimashqi, as mentioned on the last folio (180b) of the actual 

manuscript: 

                                                             
78 Siyar a’lam an-Nubala (6/390) 
79 6/395 
80 pp. 45-46, edited by Shaykh Abul Wafa al Afghani 

81 3/990 (of the edition edited by Dr. Bashhar Awwad Ma’ruf) 
82 3/991 
83 See no. 5845 of the printed edition edited by Shaykh Muhammad Awwama 
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The above in typed format: 

بن زوطا االمام أبو حنيفة فقيه العراق مولى بني تيم اهلل بن ثعلبة رأى أنسا النعمان بن ثابت  
وسمع عطاء ونافعا وعكرمة وعنه أبو يوسف ومحمد وأبو نعيم والمقرئ أفردت سيرته في مؤلف 

ت س 015عاش سبعين عاما مات في رجب   

Meaning: 

 “Al-Nu’man ibn Thabit ibn Zuta, the Imam, Abu Hanifa, the jurisprudent of Iraq, client 

of Bani Taymullah ibn Tha’laba.  He saw (the Sahabi), Anas (ibn Malik) and heard 

(Hadiths from) Ata (ibn Abi Rabah), Nafi, Ikrima, and (those who heard Hadith) from 

him include Abu Yusuf, Muhammad (ibn al-Hasan al-Shaybani), Abu Nu’aym and al-

Muqri. I set aside composing his biography.84  He lived for 70 years and died in the 

month of Rajab in the year 150 AH.  His narrations are in Jami al-Tirmidhi and Sunan 

an-Nasa’i.” 

Hence, al-Dhahabi did not weaken Imam Abu Hanifa in al-Kashif, and his Shaykh, al-

Mizzi, did not mention any weakening on Imam Abu Hanifa in his Tahdhib al-Kamal.  

For this reason, al-Dhahabi delivered another very pertinent verdict in his summary of 

Tahdhib al-Kamal which he entitled: Tadh-hib al-Tahdhib.  This latter work has been 

published and after mentioning the entry on Imam Abu Hanifa,85 al-Dhahabi said with 

regard to Imam Abu Hanifa: 

 قلت: قد أحسن شيخنا أبو الحجاج حيث لم يورد شيئا يلزم منه التضعيف
Meaning: 

“I (al-Dhahabi) say:  Our Shaykh Abul Hajjaj (al-Mizzi) did well in not citing 

anything that may indicate that he be considered to have been weak.” 

The above words in Arabic can be witnessed from two manuscripts of al-Dhahabi’s 

Tadh-hib presented below.   

i) From the Fazil Ahmed Pasa manuscript copy (no. 409, folio 466a) found in 

the Suleymaniyye library in Istanbul: 

                                                             
84 This being the work mentioned under the title - Manaqib al-Imam Abi Hanifa wa Sahibayhi Abi Yusuf 

wa Muhammad ibn al-Hasan 
85 See Tadh-hib al-Tahdhib (9/225, al-Faruq al-Haditha edition) 



95 | P a g e  
 

 

ii) From the Chester Beatty manuscript library (no. 3925, folio 137b, dated 834 

AH) in Dublin, Ireland: 

 

 
 

 

Finally, Imam al-Dhahabi also compiled a work entitled Dhikr Man Yu`tamad Qawluhu 

fi al-Jarh wa al-Ta`dil ("Those Whose Evaluations Are Relied Upon in Narrator-

Criticism").  Within this work86 he depended on Imam Abu Hanifa’s verdict on a 

narrator known as Jabir al-Ju’fi when he said: “I have not seen a liar worse than Jabir 

Al-Ju’fi.”  

 

This indicates that al-Dhahabi held Imam Abu Hanifa to be reliable as a scholar of 

Hadith in evaluating the reliability of various types of narrators. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                             
86 Dhikr Man Yu`tamad Qawluhu fi al-Jarh wa al-Ta`dil (p. 175, of the edition edited by Shaykh Abdul 

Fattah Abu Ghudda) 
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CONCLUSION 

 

It is said with firm clarity and overwhelming evidence that Imam al-Dhahabi never 

included Imam Abu Hanifa in his Mizan al-I’tidal.  This was proven from his own 

handwritten copy of the Mizan as well as a number of other manuscript copies.  As for 

the few manuscripts that had the entry for Imam Abu Hanifa in them then they are later 

insertions by some unreliable scribes with some form of antagonism against Imam Abu 

Hanifa. 

On top of this, secondary evidence was also provided from various scholars of hadith 

stating that al-Dhahabi did not incorporate an entry for Imam Abu Hanifa in his Mizan.  

More evidence was provided from al-Dhahabi’s other works on his actual positions on 

Imam Abu Hanifa, as well as what his intent was in the Diwan al-Du’afa.  

To conclude, it is worth mentioning once again what Imam al-Dhahabi said in his 

summary of Tahdhib al-Kamal of Imam al-Mizzi which he entitled: Tadh-hib al-

Tahdhib.  This latter work has been published and after mentioning the entry on Imam 

Abu Hanifa,87 al-Dhahabi said with regard to Imam Abu Hanifa: 

 قلت: قد أحسن شيخنا أبو الحجاج حيث لم يورد شيئا يلزم منه التضعيف
Meaning: 

“I (al-Dhahabi) say:  Our Shaykh Abul Hajjaj (al-Mizzi) did well in not citing 

anything that may indicate that he be considered to have been weak.” 

 

Peace and blessings be upon our Prophet Muhammad 

Abul Hasan Hussain Ahmed 

1st January 2018 

Darul-Tahqiq, London, UK 

 

   

 

 

                                                             
87 See Tadh-hib al-Tahdhib (9/225, al-Faruq al-Haditha edition) 


